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INTRODUCTION 


My present work on Sayyid Fath Ali Waysi (1825-1886) is an attempt to 
introduce him not only as a Sufi and Na ‘t-writer, but also as a poet of Persian 
language, particularly because he appears to be the only poet who had written 
exclusively Na ‘t (poems in praise of the Prophet) in Persian and from this point 
of view he holds a unique position in the field of Persian poetry produced in 
Bengal during the 19th century. 

Two works on the life and poetry of Waysi are, no doubt, available in 
Urdu. One is Hayat-e Waysi by Maulana Zainul Abedin Akhtari. It is a small 
work, running into just 70 pages. It was published at Calcutta in1955. The book 
gives a brief biography of Waysi with a selection of poems from his Persian 
Diwan. Another one is A ’ina-e Waysi. It is an exhaustive work on Waysi written 
by Mohammad Motiur Rahman and published at Patna in 1975. The book runs 
into 580 pages. It gives not only a detailed biography of Waysi but also presents 
a thorough discussion on his Persian poetry. 

But no work seems to have been done on Waysi in English. Some papers 
were, no doubt, presented in English on the life and poetry of Waysi in a 
seminar which was held on him at the Iran Society, Kolkata, in 2003, but those 
papers could not accommodate all the aspects of his poetry. Hence, I have 
chosen to write a detailed book on Waysi in English, containing not only a full 
biography of the poet but also a thorough assessment of his poetry, particularly 
his contribution to Na‘tiya poetry in Persian. 

In the Introduction of the present work, I have tried to highlight how the 
poets, particularly the Persian poets, have given great importance to Na‘t- 
writing. They hold Na‘t in great honour and respect and recite it with all 
sincerity and love for the Prophet. 

In the Chapter-I of the present work, I have presented a brief survey of 


Persian language and literature in 19th-century Bengal. I have tried to show that 


though by the Act of 1837, Persian had been replaced by English as the official 
language of the country, the scholarly and literary activities in Persian had 
continued for decades afterwards and many scholars and poets had emerged. So 
far as Bengal in the 19th century is concerned, we find among the scholars and 
poets who wrote in Persian many such important names as Obaidullah Obaidi of 
Midnapore, Abdur Rauf Wahid of Calcutta, Abdul Ghafur Nassakh of Calcutta, 
Sayyed Mahmud Azad of Dhaka and Agha Ahmad Ali Ahmad of Dhaka, to 
name a few. It is interesting to note that those European scholars, who were 
attached to Calcutta Madrasa in those days, were also the scholars of Persian 
language and had contributed to research activities in Persian by carrying out 
their works at the Asiatic Society, where they edited a number of Persian 
manuscripts of historical and literary importance. Apart from books, several 
newspapers in Persian language also used to be published at Calcutta during the 
19th century. 

In the Chapter-II of the present work, I have given an outline of the 
history of Na‘t-writing in Persian. The origin of Na‘t-writing may be traced 
even in those days when the Prophet was living and at that time the Na ‘tused to 
be written in Arabic. When Islam spread in Iran, the Persian poets adopted 
writing Na ‘tin Persian. The most important poet who developed Na‘t-writing in 
Persian to a great height was Khaqani, who was known as Hassan-e Ajam. 
Hassan bin Thabit was a great Na‘t-writer of Arabic language and so Khaqani 
was known as Hassan of Iran. Almost all the Persian poets start their Diwans 
with poems in praise of God and the Prophet. Every Persian Diwan must have a 
Na‘t at the beginning. Na‘t-writing in Persian was developed in India too during 
the Delhi Sultanate and the Mughals, and from there it entered in Urdu too. 
Na‘t-writing in Persian is a big subject of study and thorough research, but I 
have tried to present it in short in the chapter under discussion. 

In the Chapter-III of the present work, I have dealt with the life and works 
of Waysi. Sayyid Fath Ali Waysi was born in Chittagong in 1825. At an early 


age, he migrated to Murshidabad. He completed his early education at Madrasa 
of Dahsa situated at Mushirhat near Howrah. Later on Waysi became a disciple 
of Sufi Nur Mohammad Nizampuri (d. 1858), who happened to be the 
companion of his father Maulavi Waris Ali. Afterwards Waysi came to Calcutta 
in 1856 and served the deposed Nawwab Wajid Ali Shah as his private 
secretary at Matiabruj. After that he was appointed as superintendent of Political 
Pension Office. Later on in 1867, he resigned from the post and devoted the rest 
of his life about nineteen years in spreading spiritual teaching among the 
masses. Waysi died in 1866 and was buried at Munshi Para Lane, Lal Bagan, 
adjacent to Manicktolla. 

In the Chapter-IV of the present work, I have discussed In the Chapter-I of 
the present work, I have discussed Waysi as a poet. Waysi developed both the 
two main branches of Persian poetry, namely, qasida and ghazal. Since qasida is 
a poem that has been written for long years mainly in praise of the kings and 
nobles, Waysi made use of this form of poetry purely for writing Na‘ts. His 
Na ‘tia qasidas are very impressive. Similarly, ghazals too had been long in use 
in Persian poetry for expressing human love and emotions, but Waysi turned 
ghazals into Na ‘twhich is his very important contribution. His Na ‘tia ghazals 
are full of love for the Prophet. 

In the Chapter-V of the present work, I have tried to explore how Waysi 
has made Na ‘ as the main subject of his poetry, whether it be qasida or ghazal. 
He has shown his mastery as a Na‘t-writer in both the forms of poetry. 

In the Chapter-VI of the present work, I have tried to bring out mystical 
thought contained in the poetry of Waysi. He was basically a Na‘t-writer and all 
his qasidas and ghazals are just the expressions of his love for the Prophet. But 
he was at the same time a Sufi too, so different aspects of his mystical thought 
are traceable in his poetry. 

I have tried to wind up my discussion on Waysi with a Conclusion in 


which I have summarized all that has been discussed in different chapters. 


At the end there is a Bibliography in which I have given a list of all those 


works that I have utilized in writing the present work on Waysi. 





CHAPTER-—I 


Persian Language & Literature in the 19° Century Bengal 


Since ancient times, Bengal and Iran had trade relations. Iranian traders 
belonging to different parts of the Middle East came to Bengal and Persian 
language came with them. Sufis and dervishes from Iran and Middle East also 
came to Bengal and started preaching Islam in this territory. Since Persian was 
their language, so naturally native people got acquainted with this language after 
embracing Islam and reading several books compiled by the sufi saints as well 
as interacting with people who migrated from Iran. Persian language had 
reached at every nook and corner of Bengal because of the presence of the Sufis 
and traders and rulers in Bengal. They left a deep impression on the religious, 
cultural and social life of Bengal and created a congenial atmosphere of Persian 
language in the region. Since Indo-Persian literature was attached to Aryan 
language, so educated Hindus were initiated to read and learn this language and 
they soon got positions in the Persianate society of Bengal. 

During the long span of more than six hundred years from 1203- 
1837 A.D., Persian enjoyed the status of court and state language in Bengal. 
Sultans, Nawabs and jagirdars patronized this language and bestowed titles and 
jagirs on Persian writers, poets and intellectuals generously and Bengal thus 
became the centre of activities of Sufis and saints, writers and poets of Indo 
Persian literature. 

In the 18" and 19" century, Murshidabad and Calcutta were the two 
important cities in Bengal which witnessed the development of Persian language 
and literature. A number of poets and writers from all over India and Iran started 
coming to Murshidabad since the time of Murshid Quli Khan. In the 18"century 
Persian language and literature developed considerably. A history of Bengal 


named Tarikh-e-Nusratjungi was written by the Nawab Nazim of Dhaka, Nawab 
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Nusratjung (1796-1823 A.D.). In the 19" century a religious learned man from 
Iran Agha Ahmad bin Mohammad Ali Bahbahani (b.1191 A.H./1717 A.D.) came 
to India and for five years from 1805-1810 A.D. went on tour of different places 
of the country. The main purpose of his travelling was preaching of Islam. He 
reached Calcutta on 15" Rabiutthani 1261 A.H. /1806 A.D. He arrived at Calcutta 
twenty two years before the arrival of Mirza Ghalib. At that time Calcutta was 
the most popular port of India. He mentioned the political and social life of the 
city in his writing. From here he went to Murshidabad and wrote his book 
Quwat-e-la-yamut on religious practices in the year 1807. During his stay in 
India he apart from writing different religious books, wrote Mira ’at-ul-Ahwal-e- 
Jahannuma. In this book the author has described the social and political history 
of India and mentioned about those cities where he stayed during his visit to 
India. The account furnished by the author is authentic as it was based on his 
own observation. The political and social tendency of the people, the 
dexterousness of the British, the treachery of the Indians towards his own 
countrymen, the helplessness of the nawabs of Murshidabad and Lucknow, 
dearth of knowledge and excellence and violation of laws are the matters 
discussed in this book which helps us to understand the literature of that period. 

In 1757 Sirajuddaula was defeated at the Battle of Plassey by the British 
East India Company. Persian however continued to enjoy its previous position. 
The British Government was obliged to continue Persian as an official language 
till 19th century after the establishment of its dominance in the region. 

Persian literature also made good progress in Calcutta in 19" century. It 
was mainly due to the considerable number of poets who settled in this city. 
Among them the most prominent were Obaidi Suhrawardi (1834-1885) of 
Midnapur, Abdul Rauf Wahid (1828-1891) of Calcutta, Munshi Mohammad 
Khadim of Burdawan, and Hazrat Sufi Sayyid Fath Ali Waysi (1825-1886 A.D.) 
of Chittagong. 
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The Battles of Plassey (1757) and Buxar (1764) turned the East India 
Company into a supreme and sovereign body to rule over India through its 
British officials. As the British officials were not conversant with Persian and 
Indian languages, they faced difficulties in running the governmental affairs. 
Some officers of the East India Company wished to learn Persian and Indian 
languages in order to find a better career in the newly conquered British colony. 
William Jones, a puisne judge in the Sadar Diwani Adalat founded the Asiatic 
Society in 1784 AD. The establishment of the Asiatic Society of Bengal 
augured well for the promotion and development of Persian researches in the 
Indian subcontinent from 19 century onwards. The Society undertook 
researches and publication works of Persian studies on the one hand and 
collection of rare and valuable Persian manuscripts on the other. It received 
manuscripts from the Seringapatam Committee which originally belonged to the 
library of Tipu Sultan. There are 3714 Persian manuscripts in the collection of 
the Asiatic Society Some of which were donated by the Fort William College 
after its liquidation.' Europeans scholars such as Colonel J.Baillie, Claud Martin 
and many others also donated a large number of Persian manuscripts to the Fort 
William College which were finally donated to the Asiatic Society in the 19" 
century’. The Asiatic Society published a series of books of Persian researches 
in which the texts were scientifically edited, annotated and contained scholarly 
introduction and also presented the translated version of the texts into English 
and thus helped to sustain Persian studies in Bengal. 

Warren Hasting the then Governor General of India, learnt Persian 
language and other important officers of the East India Company like Kirk 
Patrick, Gladwin, Glistan, Dr. Harris and William Shur etc., learned Persian 


language and other local languages like Urdu and Bengali. 





* A Guide to Arabic, Persian, Turkish and Urdu Manuscripts Libraries in India; Omar Khalidi; P. 56 
* Better than 1001 Nights, Down Town; The Statesman; Syed Akhtar Husain; Friday 96" March, 1999; 
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With the intention of providing local and official languages of India to all 
the employees of the East India Company, Lord Wellesley the then Governor 
General of India ,in association with John Borthwick Gilchrist, a great 
orientalist and linguist of Persian and other local languages, founded Oriental 
Seminary in Calcutta.’ Gilchrist himself used to teach Persian language in the 
same institution. It resulted in big success. Being satisfied, Lord Wellesley 
presented this matter to the Council. So the Council enforced an order on 3™ 
January, 1799 for all the employees of East India Company that “From and after 
the 1° January 1801, no servant will be deemed eligible to any of the offices 
hereinafter mentioned, unless he shall have passed an examination (the nature of 
which will be determined), in the law and regulations and in the languages, a 
knowledge of which is hereby declared to be an indispensible qualification.” So 
for this purpose the College of Fort William was founded on 18" August 1800. 
But 4'" May 1800 was decided to be recognized its day of inception as it being 
the first anniversary of the British arms at Seringapatanam.* 

Various subjects taught in this College were Indian and European 
languages, law, business and economy, history and science etc. But the 
department of Persian was the most prominent among them. The European 
Professors who used to teach in this College were Neil. B. Edmonstone, William 
Kirkpatrick, Francis Gladwin and two Assistant Professors Mathew Lumsden 
and Charles Stewart etc.” 

According to the Records a number of Indian Munshis were also 
appointed in the College for teaching Persian. Namely Moulvi Allah Dad (Head 
Munshi), Haroon Hoshiar (Second Munshi) and about twenty three Sub-ordinate 


Munshis .The number of Munshis in the Department of Persian was high in 


FC LE. Dictionary of Oriental Biography; C. E. Buckland, Indological Book House, Varanasi; 1997, P.165 

“The history of the College of Fort William from its first foundation, “Bengal: Past and Present, Vol.-7 Cal.,Jan- 
June,1921,P-5, G.S.A Ranking. 

° British Orientalism and Bengal Renaissance, David Kopf; Firma; K. L. Mukhopadhayay, Calcutta, 1969, p.85 
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comparison with other departments of the Fort William College.° Similarly, the 
number of students in the Department of Persian was also much higher. Some of 
the European students of the same Department were R. Brown, G. P. Haughton, 
H.T. Princep, H. Shakespeare, A. Starling, J.C.C.C. Sutherland and G. 
Swington, etc.’ 

It is a fact that the students, army officers and the employees of the East 
India Company were eager to learn Persian literature because it was the official 
as well as the court language of the country and since the British achieved the 
political power of India after the battles of Plassey and Buxar, so in order to 
accomplish the military affairs, dissemination of commerce, monetary affairs 
and for governing the country it had become indispensable for them to be 
acquainted with Persian language and literature. But most of the European 
students and teachers like Lumsden, Edmonston, Atkinson and Leyden were 
really interested in learning this rich literature especially poetry. They 
contributed much to spread Persian literature in Europe. Before them William 
Jones and Edward Fitzgerald were deeply involved in Persian poetry. In the 
Department of Persian of the Fort William College the activities of teaching, 
translation, writing and publication of both prose and poetry of Persian literature 
were in full swing. For instance the Gulistan and Bustan of Saadi, Sikandar 
Nama of Nizami and Shahnama of Firdausi were published at that time.* 

Fort William College had a noted role in publishing and translating 
Persian books into other languages. About 132 books were published from Fort 
William College during the period of 1800 to 1813 A.D. The College helped in 
editing manuscripts, translating books in Indian languages and publishing 


grammar and dictionaries of Persian, Sanskrit and Arabic. The European 


® Sahibs and Munshis: An Account of the College of Fort William, Sisir Kumar Das, Oriental Publications, Rupa & 
Co., Calcutta, First Publication 1978, p. 16 

’ British Orientalism and Bengal Renaissance, David Kopf, Firma, K. L. Mukhopadhyay, Calcutta, 1969, pp. 98-99 
8 Sahibs and Munshis : An Account of the College of Fort William, Sisir Kumar Das, Oriental Press, Rupa & Co., 
Calcutta, First Publication 1978, p. 72 
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Professors wrote books on history and law in English for the students of the Fort 
William College.’ 

The books written and translated by the Professors and Munshis of the 
Fort William College are listed below: 

Translation of Pand Nama-e-Saadi: Gilchrist translated this book in 
the year 1802 A.D. in English and other Indian languages with the name of 
Hindee Moral Precepter or Hindi Teacher. In fact Gilchrist has done translation 
of Pand Nama-e-Saadi with the help of the Munshis of the College of Fort 
William.'° Before Gilchrist, Francis Gladwin had also translated the Pand 
Nama-e-Saadi but both the works did not have similarity.'’ Gilchrist took the 
help of Munshi Mazhar Ali Khan Wala for translating the verses of Pand Nama- 
e-Saadi."* 

Beyaaz-e-Hindi (Casket of India): It is the selection of books of Munshis 
of Fort William College. Gilchrist has compiled and published it in Persian, 
Roman and English. The Beyaaz-e-Hindi contained selections of Bagh o Bahar, 
Tota Kahani, Nasr-e-Binazir, Akhlaque-e-Hindi, Bagh-e-Urdu, Marthia-e- 
Miskeen, Shakuntala Natak and Madhav wa Nal."” 

The Strangers East India Guide to Hindustani or the Grand Popular 
Language of India: This book was published first in 1802 A.D. from Calcutta and 
second time in 1808 A.D. from Indian Press and for the third time in 1820 A.D. 
with the title “The Stranger’s Infallibles East India Guide”. Gilchrist wrote this 
book as a guide for the European army officers and traders. This book contains 
ghazals of Hafiz and other Persian poets and short stories in the Roman 


alphabets with translation. '* 





° Sahibs and Munshis : An Account of the College of Fort William , Sisir Kumar Das, Oriental Press, Rupa & Co., 
Calcutta, First Publication 1978, p. 60 

* Fort William College, Samiullah, Nishat offset Press, Faizabad, 1989, 

* Ob.cit. 

a Bengal Ka Urdu Adab, Dr. Javed Nehal, M. E. Printers, Delhi-6, 1984, p. 67 

* Fort William College, Samiullah, Nishat offset Press, Faizabad, 1989, p. 109 

- Bengal Ka Urdu Adab, Dr. Javed Nehal, M. E. Printers, Delhi-6, 1984, pp. 68-70 
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Naqliyat-e-Hindi: This book was published in 1802 A.D.in Persian, Hindi 
and Roman language from the Indian Press. It contained short stories with 
translation. Tarini Charan Mitra translated this book into Urdu at the request of 
Gilchrist. The preface of this book was written by Gilchrist.’ 

Mashriqui Dastaangu: It was published in 1803 A.D. In this book Gilchrist 
translated the fables of Hakim Luqman (Eastern fabulist and sage identified with 
Aesop).It also has other short stories of Persian, Brij Bhasha and Sanskrit. This 
book was completed with the help of the munshis of the Fort William College 
(Tarini Charan Mitra, Wala, Husaini and Lallu Lal Kaukab).'° 

Munshi Farsi (Persian Munshi): It was first published in 1795 A.D. from 
the Chronicle Press and in the year 1800 it was published for the third time for 
the students of the Fort William College. This book is divided into four chapters 
containing Persian grammar and vocabulary.’ 

Rahnuma-e-Farsi_(Persian Guide): The source of Rahnuma-e-Farsi is 
Arabic. It was published in the year 1800 A.D. from Calcutta. Gladwin compiled 
this book containing 419 pages for the students of the Fort William College. An 
advertisement was given on 29" January, 1801 at the first page of the daily 
newspaper ‘Calcutta Gazette’ regarding this book. Moulvi Amir Haider 
contributed a lot to put Rahnuma-e-Farsi in order.'* 

Lughat Nama-e-Figh Qawanin-e-Islami: In this book the technical terms of 
revenue and financial matters of Bengal were discussed in Persian and Urdu. 
Vocabulary and its meaning in Persian and English were given at the end of the 
book.'” Gladwin edited this book in the year 1796 A.D. and in the year 1798 A.D. 


it was published from the India Office Press. 


* Ibid. p. 70 

*® Ibid. p. 70 

7 “Calcutta Pioneers Persian Studies : Francis Gladwin Contributions,” Indo Iranica, Dr. P. T. Nair, pp. 160-161 
** Ibid.., p. 162 

* Fort William College, Samiullah, Nishat Office Press, Faizabad, 1989, p. 113. 
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Lughat Nama-e-Farsi,English and Hindustani: This dictionary was written 
by Gilchrist in the year 1801 A.D. but it was not published. Manuscript of this 


dictionary is available at the Asiatic Society.” 

Dastanha-i-Dilchasp (Entertaining Stories): It is the book of anecdotes 
written in Persian with English translation. Gladwin had written this book for 
the students of the Fort William College and for the traders. After Gladwin 
translation of this book was done in Bengali and later on in other Indian 
languages and published in old Hindi script.”! 

Gulistan-e-Saadi: It was translated into English by Gladwin and published 
in 1806 A.D. from the Hindustani Press. After that it was published in the years 
1809, 1834, 1845, 1907 and 1928 from different press.°* Gladwin dedicated 
Gulistan-e-Saadi to Lord Wellesly. 

Tuti Nameh (The Tutinameh or tales of a Parrot): This book of fables in 
Persian of Hazrat Nakshbi was translated into English and published by Gladwin 
in 1792. It was published for the second time in 1801 from London and in 1832 
K. Laxman Mudliyar published it from Calcutta for the third time.” 

Tarikh-e-Aasham: Ahmad Shaha-bud-din Talish wrote Tarikh-e-Aasham in 
Persian.” It was translated into Urdu by Mir Bahader Ali Husaini in 1805.” In 
this book the author has discussed about the pain and sufferings during the 
battles of Assam and Kooch Bihar. Tarikh-e- Aasham is a historical document 
containing four discourses. The first chapter discusses about the attack of Mir 
Jafar (general of Aurangzeb) on Assam and Kooch Bihar. The book ends with 
the death of Umad-ul- Mulk. 

Akhlaque-e-Hindi: It is the Persian translation of the book “Mifrah-ul- 
Qulub” which is translated from Hotepdeash (Sanskrit Language) by Tajuddin. 





*° Fort William College, Samiullah, Nishat Office Press, Faizabad, 1989. p. 71. 

*" Ibid.. p.71 

2 «Calcutta Pioneers Persian Studies: Francis Gladwin Contributions”, Indio- lranica, Dr. P. T Nair, Pp 164,165. 

= Op. cit., p.165 

** Assam is written as Aasham everywhere in the manuscript of Tarikh-e-Aasham. It might be called so at that time. 
*° Fort William College aur Husn-e-Ikhtelatat, (Urdu), Dr Shahnaz Nabi, High Quality and X Ofset Printers, 

Calcutta, 2003, p. 40 
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In the year 1802 Mir Bahader Ali Husaini translated Mifrah-ul-Qulub into Urdu 
at the request of Gilchrist. Akhlaque-e-Hindi was first published in the year 1802 
in old Hindi script (Devnagiri) and then in 1803 it was published for the second 
time in Persian. This book consists of four chapters. The first chapter contains 
description about friendship, the second chapter describes separation of friends, 
the third chapter consists of battles and at last the feelings after war are 
discussed.”° 

Tarikh-e-Nadiri: It is written in Persian by Mohammad Mehdi. It consists 
of 780 pages. The reign of Nadir Shah Durrani and the political and social 
conditions of Iran are described in this book. As a historical point of view 
Tarikh-e-Nadiri has great importance. In the year 1809 it was translated into 
Urdu by Haider Baksh Haideri at the request of William Hunter and William 
Taylor but could not be published. Its manuscript is present at the Asiatic 
Society.”’ 

Haft Paikar: It is written in Persian by Nizami Ganjavi. In Haft Paikar 
seven interesting anecdotes are written intermingled with each other. It consists 
of 153 pages. In the year 1805 it was translated into Urdu by Haider at the 
request of the officials of the Fort William College. The manuscript of Haft 
Paikar is at the Asiatic Society.” 

Qissa-e-Laila_Majnu: In 1801 A.D. Mathnavi ‘Laila Majnu’ of Amir 
Khosrow which was in Persian got translated into Urdu by Haideri at the 
instance of John Gilchrist but it was not published. Manuscript of Qissa-e-Laila 
Majnu is not available at present.” 

Wagiat-e-Akbar: In 1809 A.D. Ashgq translated the famous book “Akbar 
Namah” of Abul Fazal form Persian to Urdu under the tittle “Wagiat-e-Akabar”’ 


7 Bengal ka Urdu Adab, Dr. Javed Nehal, M.E. Printers, Delhi-6, 1984, pp-73, 74. 
7 Fort William College, Nishat Ofset Press, Faizabad, 1989, p.144. 

= Bengal ka Urdu Adab, Dr, Javed Nehal, M.E. Printers, Delhi-6, 1984, 

*° Fort William College, Samiullah, Nishat Press, Faizabad, 1989, p-144 
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at the instance of Governor General Lord Minto.” This book has great 
importance from the historical point of view.”’ 

So in every respect the Department of Persian of the Fort William College 
has played a great role in promoting Persian language and literature in 19" 
century Bengal. 

The invention of printing press in the early modern period of human 
civilization paved the way for the rise and development of newspapers and 
journalism in the world. The history of Persian journalism began with the 
printing of Persian newspapers in city of Calcutta in the early 19" century, 
signaling a new phenomenon in the cultural history of India. A number of 
Persian newspapers, generally being weeklies, were published from time to time 
during the period. 

Raja Ram Roy, the first modern man of India, was also a great scholar of 
Persian. He discovered the common elements of Islam and other religions of the 
world and fused them together in his celebrated work Tuhfatul Muwahedin in 
Arabicised Persian. He was also the editor of the first newspaper in Persian 
called the Miratul Akhbar (1822 — 1823). It was printed from a locality of 
Calcutta. This newspaper was short lived but its contemporary newspaper Jam- 
e-Jahan Numa (1822 - 1945) continued for a pretty long period. The printing 
press of this newspaper was situated at Tara Chand Dutt Street in Colootola, 
Calcutta. It was a bilingual newspaper published in Persian and Urdu since 1822 
A.D. The newspaper carried the obituary of Raja Ram Mohan Roy who died in 
Bristol in 1833 in its issue dated 12" March 1834, which read as: 


“Rammohan Roy is the Lamp of Bengal 


He was like a rose in the Garden of Bengal 


i Bengal ka Urdu Adab, Dr.Javed Nehal, M.E. Printers Delhi-6,1984, pp-159,160 

* Fort William College: A Premier Centre of Persian Language and Literature studies; Dissertation submitted to 
the Jawaharlal Nehru University for the award of the degree Master of Philosphy by Md. Jafar under the 
supervision of Dr. Syed Akhtar Husain, 
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When Bengal became its land of birth 
Its head touched the height of the skies 


Ambassador he was in London from the Indian king 


His demise intensified the grief of Bengal 


He wanted reformation for India 


And desired prosperity for Bengal 


But the cupbearer of Time made 
The Crows of Bengal shed 
Tears of blood on Rammohan’s death 


And the crow and peacock of Bengal 


Cried for a chronogram in the Christian calendar 


Oh the inhabitants of India I write (the chronogram) 
As under: “Alas! The Lamp of Bengal is extinguished.”** 


A few of the other newspapers that were published during that period were 
Shamsol- Akhbar (1823 - 1827), Akbar-e Siranmpur (1826 — 1828), Mah-e 
Alam- Afroz (1835 — 1841), Soltanol-Akhbar (1835 -1857), Mehr-e Monir 
(1841), Durbin (1853) and the Golshan-e Bahar (1854 — 1857)”. 

Besides the above mentioned newspapers, Aineh i Sikander (1831 - 1840) 
was by far the most celebrated Persian newspaper circulated from Calcutta all 
over India. It was printed from Collin Street Calcutta in the first half of the 19" 
century. Its editor was Moulvi Sirajuddin who had long association with the 
noted poet and writer of Urdu and Indo-Persian literature Mirza Asadullah Khan 
Ghalib of Delhi. 

While describing about poets and writers of 19" century Bengal the name 


of Mirza Asadullah Khan Ghalib must not be forgotten. Though he was born and 





i Early Persian newspapers of Calcutta; Abdus Subhan; Maulana Abul Kalam Azad Institute of Asian Studies, Kolkata, 2002. 


°° Obaidi: A Persian Poet of Nineteenth Century Bengal, M. Firoze, Iran Society, Kolkata. 2005. p. 14 
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brought up in Agra from 1797-1812 A.D. and settled down in Delhi from 1812 
A.D. till his demise, yet he passed some memorable years of his life in Calcutta 
which gives him privilege to enlist his name in the lists of famous poets and 
writers of Bengal. The poetry of Mirza Ghalib in both Urdu and Indo-Persian 
literature is of equal importance and has earned him fame among Indians. 
Ghalib was an intelligent writer so whatever verses he said in amusement or in 
grave mood became immortal but apart from this poetry, a good number of his 
prose works in Indo-Persian are immersed in pain and sufferings. This portion of 
poetry shows the distress and struggle of his life. Ghalib was also a talented 
letter writer of Urdu and Persian literature. His Panj Ahang is a book containing 
approximately more than 126 letters writing in Persian sent by him to about 50 
correspondents living in various parts of the sub-continent. The letters of the 
Panj Ahang were written under different circumstances to his friends and 
relatives. These letters throws light on various aspects of his life. They also 
enlighten us about the socio cultural conditions of his time. His first poem Baad- 
e€ Mukhalif written in a masnavi form was versified in his early days when he 
had visited Calcutta. It was written when he has to live in Calcutta for two years 
to recover his pensions”. 

A brief discussion about the family background of Mirza Ghalib and the 
circumstances under which the pension problem arose would not be out of place 
here. 

The ancestors of Ghalib belonged to the Turkish clan of Samarqand. 
His grandfather, Qugqan Khan migrated to India from Samargand during the 
reign of Shah Alam II. His sons Nasrulla Beg and Abdullah Beg were in the 
service of the Marathas. Abdullah Beg died in 1802 A.D. leaving behind two 
sons Mirza Ghalib, Mirza Yusuf and a daughter to his brother. Nasrullah Beg 
who was then in charge of Agra Fort took the family of his deceased brother 


under his care and protection. The beginning of the 19" century witnessed the 





4 Ghalib ki Farsi Shairi; Prof. Waris Kirmani, Ghalib Institute, New Delhi; pp. 49, 50 
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rise of the British power in India. In 1803 A.D., Lord Lake had planned to lay 
siege to the Agra Fort. Nasrullan Beg’s brother-in-law Ahmad Baksh Khan, a 
supplier of horses to the British insisted him to surrender the Fort to Lord Lake 
without any resistance. In reward he was given a big jagir and a good monthly 
salary. Narullah Beg died in 1806.The revenue of the parganas merged with the 
estates of Firozpur Jhirka which belonged to Ahmad Baksh Khan. The 
dependent of Nasrullah Beg were entitled to a monthly pension. The pension 
was disbursed from the exchequer of Ahmad Baksh Khan from where Ghalib 
used to get Rs.62 and eight Annas only per month as his share. This arrangement 
was made by Ahmad Baksh Khan as a result of his petition to Lord Lake in June 
1806, which made his order of May 1806 invalid. So this created the pension 
case and this problem is seen in his poetic and prose works.” 

In 1828 A.D., when Ghalib was in Calcutta, a mushaira (poetic symposium) 
was organized in his honour at the famous Madrasa Alia. There he was criticized 
over the use of Persian idioms in his poetry. The poets of Calcutta used the 
authority of Muhammad Hasan Qateel to critize Ghalib. A dispute arose 
between Ghalib and his critics. This resulted in his composition of the famous 
masnavi “Baad-e-Mukhalif’. By this masnavi, Ghalib was able to pacify his 
literary opponents. Generally this masnavi was regarded as an apology but a 
sense of irony was also felt throughout the poem. In this masnavi, Ghalib 
refuted the authority of Qateel for not being a Persian poet as Ghalib considered 
himself supporter and follower of Iranian poets like Urfi, Naziri, Zahuri, Aseer, 
Talib Amuli and Hazin.*° 

In the year 1780, during the time of Governor General Warren Hasting, a 
group of Muslim leaders requested him to set up a madrasa of Arabic and 
Persian. So in 1781 A.D. a building was erected for the same purpose at Bahu 


Bazar Street where Arabic and Persian were taught. The officers of the British 


3° Ghalib: An Epistle Writer of Indo-Persian Literature, Dr. Syed Akhtar Husain, Arabic Persian Studies; Journal 
of the Deptt. Of Arabic & Persian, Calcutta University, Volume V, 2003-04. 
3° Ghalib ki Farsi shairi, Prof. Waris Kirmani, Ghalib Institute, New Delhi-2, 2001 
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army having knowledge of oriental language were appointed the principal of the 
Madrasa for its management. In 1827 A.D. the building of the madrasa was built 
at Wellesley Square, Kolkata. This madrasa played a pivotal role in spreading 
Anglo-Persian literature in 19" century Bengal.*” 

Bengal and Bihar was a joint state from 1733 to 1912 AD. Initially 
Murshidabad was the capital of Bengal and Bihar and later Calcutta became the 
capital of Bengal and Bihar from 1772 to 1912 AD. Due to which the 
intellectuals of Bengal, Bihar and Orissa were shuttling between the two capitals 
during the period. Poets and literary personalities used to meet each other and 
exchange views. During this period the following writers of Persian literature 


emerged in the literary atmosphere of undivided Bengal. 
Abdul Rauf Wahid: 


He was born in an affluent family in Kolkata in 1246 A.H/1828 A.D. and 
died in 1311 A.H. /1893 A.D. His father Shaikh Ahmed Ali Siddiqui Hanafi 
Naqshbandi (died 1289 A.H. /1873 A.D.) was a great devotee of God and a very 


wise man. He did not care for worldly pleasures. 


Moulana Wahid received his primary education from his father. Afterwards 
he received higher education from other teachers and then he was admitted to 
Calcutta Madrasa and got his religious and secular education from the 
headmaster of his Madrasa. From his childhood he was very fond of literature. 
When he was in service he wrote innumerable poetries in Persian and Urdu and 
wrote many books on history, grammar and other subjects. He mainly wrote 
Persian poetries. “Diwan-e-Wahid” is his collection of poetries in Persian. He 
was one the greatest poets of that time. His greatest inspiration was his teacher 
and guide Syed Shah Ulfat Husain Faryaad Azimabadi (1804-1845 A.D.), who 
was one of the greatest personalities, renowned journalist and historian of that 


period. Wahid was also very much engaged in journalism and cultural history. In 





3? Twarikh-e-Calcutta: Muhammad Abdullah; Matbae Kalimi, Calcutta, 1931. pp. 14-15. 
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1835 A.D., Ulfat Husain started a newspaper in Calcutta “Sutanuti Akhbar” 
whose publication was shelved due to many problems. The paper was again 
started re-printing by the efforts of Maulana Wahid and continued till 1857 A.D. 
His famous works were published in the two Calcutta's Persian weeklies 
“Durbin” and “Urdu-Guide”. For many years he was the editor of these two 
papers and improved the standard of writings. These two papers had a great role 
for the welfare of the country and nation. At that time these two newspapers 


were ideal in the field of journalism. 


In 1270 A.H. /1855 A.D., Wahid was appointed as the translator in the 
district court of Kolkata and continued his service for some time. In the 
meantime, the Persian teacher of Kolkata Madrasa, Mirza Buzurg Shirazi died 
and Wahid was appointed in the same post on 2™ Rajab 1276 A.H. He was in that 
post for nearly 2 years and brought back interest in Persian education among his 
students. The British Government appointed him as the chief translator (mir 
munshi) of Government's managing committee in1862 A.D. In the beginning of 
1889 A.D., he was honoured with the fellowship of Calcutta University. At that 
time he also worked as a member of Arabic, Persian and Urdu Board of Calcutta 


University. 


Wahid with the co-operation of some renowned Muslim leaders founded 
“Anjuman-e-Islami”; the first national political institution of Indian Muslims 
with a view to built a powerful political and social platform for the welfare of 
the poor Muslims. It started to work on 6" May, 1855 in Calcutta. 

Moulana Wahid had written a number of books which are as follows:- 

1. Tahreerat-e-Wahidi:- This book contains the speeches delivered 
by Moulana Wahidi at the various meetings of Mohammadan Literary Society 
established by Nawab Abdul Latif. 

2. Tawarikh-e-Bengal:- | Maulana Wahid translated this book in 


Persian language written by Marshman entitled “History of Bengal” and gave 


24 


the name of the book “Tawarikh-e-Bengal” in 1853 A.D. This book containing 
691 pages was published from the Sutanukul Akhbar Press of Kolkata. One 
copy of this book is kept at the Dhaka University. 

 & Sarf-e-Wahidi: - In this book etymology of Persian language was 
described. 

4. Nahab-e-Wahidi: - In this book description of syntax of Persian 
language was given. It is written in Persian containing 371 pages. It is published 
from Mazhar-ul-Ajaib Press of Calcutta in 1279 A.H. / 1862 A.D. One copy of 
this book is preserved at the Dhaka University. 

5; Rubaiyat-e-Wahidi (Nazara-i-Jan Afza):- This book is written in 
Persian containing 42 pages. It is published from Dar-us-Saltanate Press of 
Kolkata in 1305 A.H./1888 A.D. One copy of this book is preserved at the Dhaka 
University. The other name of this book is Nazara-e-Jan Afza. 

He has also written a number of other books such as: 
1. Tarikh-e-Calcutta. 
li. Shakh-e-Marjan. 
ii. Tuhfatul Haza. 
iv. Taj-e-Sukhan. 
v. Deewan-e-Wahid. 
vi. Munshaat-e-Wahidi. 
vil. Jawahir-us- Sana. 
vill. Sukhan-e-Mauzan. 

His other writings are unavailable. He had a separate image in the 
traditional literature writing and social life. Nawab Abdul Lalif had admired 
Wahidi for his contributions for the cause of the Mohammadan Literary Society 
like this, “A great deal of success was due to the untiring zeal and devotion 


manifested by Maualvi Mohammad Abdul Rauf Wahid, the late Maualvi Abdul 
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Hakim and several other gentlemen.” »* 


Asman jah Bahadur Anjuman: Asman jah Bahadur Anjuman was the son 
of Wajid Ali Shah Akhtar, the last Nawab of Awadh. He was born in 1822 A.D. 
in Lucknow but he came along with his banished father to Calcutta. He was 
mainly an Urdu poet but composed some Persian poems also. According to 
Abdul Ghaffur Nassakh he was a very talented man. Nassakh quoted some of his 
Persian couplets in his book Tazkirat-ul-Muasereen. It is supposed that he died 
at the end of the 19" century. 

Qazi Abdul Hamid: His native place was Dhaka but lived in Calcutta. His 
father’s name was Maulavi Mohammed. His father-in-law was _ Hafiz 
Jamaluddin, the khalifa of Syed Ahmed Shaheed of Barelli. Like his father-in- 
law, he had a great devotion towards God and was a very virtuous man. Hamid 
was a marriage registrar at Sialdah and at the same time he was a teacher of 
Persian and Arabic at Deveton College in Calcutta. He was a competent poet 
and wrote verses in Persian and Urdu. He was influenced by Nassakh and Syed 
Mohammed Azad in the field of poetry. Nassakh in his book “Tazkirat-ul- 


, 


Muasereen” quoted few of his Persian verses. Qazi Abdul Hamid collected 
some written works regarding the life of his teacher Nassakh in different 
language and published under the name of “Qasayed-a-Muntakhaba” from 
Lucknow. 

Syed Ashrafuddin Ahmed Nawabzada: Syed Asharafuddin Ahmed Khan 
Bahadur was born in Calcutta on 6” January 1855 A.D / 1271 AH. His father 
Amiruddin Haider was a celebrated personality. They were the descendents of 
Hazrat Ali. His ancestor Qazi Syed Nuh Masubi migrated from Baghdad during 
the reign of Emperor Shah Jahan and settled in Delhi. Gradually, he became one 


of the renowned people of Delhi and the emperor praised him with the title 


“Shaykhul Mashayekh’’. 





38 Daschim Bange Farsi Sahitya, Dr. Mohammad Abdullah, Islami Prajatantra lIraner, Sanskritic Kendra, Dhaka 


26 


Ashrafuddin learned Arabic and Persian languages. For his literary works 
he did not follow experts’ opinion. By his own efforts, he acquired the art of 
poetry. He passed entrance from Calcutta Madrasa. After that he was admitted to 
Deveton College. 

After finishing his education, he served under the deposed Nawab Wajid 
Ali Shah with a salary of Rs. 100 per month (1822-1887 A.D.). After the death of 
Syed Karamat Ali Jonipuri (1798-1875), Lieutenant Governor of Bengal 
appointed him as the seventh Mutawalli of Hooghly Imambara with the aim to 
recover the dilapidated conditions of the Imambara. Besides the responsibility of 
this post, he also worked at posts also. He was the honorary magistrate and 
municipal commissioner of Hoogly, a fellow of Calcutta University and trustee 
of Aligarh College. In 1893 A.D. he was honoured by the title “Khan Bahadur”. 
He died after 1911 A.D. 

Ashrafuddin Ahmad was a very efficient Persian poet & writer. The names 
of some of his writings are Nawratan, Yaadgaar, Ibratnama, Durdana-e- 
Khayal, Tabaquat-e-Muhsenia and Auraque-e-Ashraf etc. 

“Nawratan” is a collection of biographies and literary contributions 
of nine Persian poets like Firdausi, Nizami, Sanai, Jalaluddin Rumi, Hafiz, 
Saadi, Khaqani, Anwari and Qaani. This Persian book consists of 152 pages was 
published from “Jawar-e-Muhammadi” press of Calcutta in 1882 A.D. 
Ashrafuddin Ahmad described the death of these 9 above mentioned poets in a 
self written poetry form in an omnibus style, a copy of which has been preserved 
in Dhaka Aliya Madarsa. 

The Persian book Tabaquat-e-Muhsenia was published in 1889 A.D. This 
book consisting of 64 pages illustrate the life of Haji Mohammed Muhsin (1730- 
1812 A.D), who was the founder of Hooghly Imambara and Muhsenia Fund. In 
the initial chapters of this book the writer recounts the life of Haji Mohammed 


Muhsin but later proceeds to describe the life and literary contributions of other 


pa | 


mutawallis of the Imambara. A copy of which is preserved in the Dhaka 
University. 

Auraque-e-Ashraf consists of several Persian nats, munqabats and ghazals 
of Ashraf. The rest of the book consists of Urdu Na‘t and qasida. Besides Na‘t- 
e-Rasul, the praised one, this book also describes mungabats of Hazrat Ali, 
Hazrat Hassan and Hossain, praises of Hazrat Shah Mardan and the Holy Quran. 
The book comprising of 48 pages was published in 1915 A.D. from Calcutta 
Nusrat-ul-Islam Press. A copy of this book is preserved in Dhaka University. 

Amir Ali Khan: He was born in 1810 A.D. in Patna. Along with the 
Oriental language, he had a good command in Urdu and Persian literature. He 
was offered an assignment of manager for the estate of Wajid Ali Shah in 1867- 
75 A.D. He earned the title “Wazir-us-Sultan” from the deposed Nawab. He was 
awarded the title “companionship of Turkish order’ in 1878 A.D. from the Sultan 
of Turkey for his service to the welfare of mankind. He died in 1879 A.D. He 
wrote his biography in Persian language. Besides this, he wrote Wazirnama in 
Persian which reflects the family lineage and administrative competence of 
Nawab Wajid Ali Shah. It was published in 1875 A.D. from the Nizami Press of 
Kanpur. 

Ulfat Husain Farid Azimabadi: (1804-1881A.D.) had a lineage from 
Hazrat Abdul Qadir Jilani, the famous Qadiria Sufi saint. He was a great poet of 
Urdu and Persian. His teacher was Shah Waris Ali. He wrote various Diwans, 
namely Dabiristan-e-Akhlaque, Rawait-ul-Maani, Masnavi-e-Ganjina and 
Masnavi-e-Tilism. Besides these he wrote in various Persian periodicals also. 

Wajid Ali Shah Akhtar: He was the last emperor of Awadh. He was 
dethroned on 31“ Jan.1856A.D. After dethronement, he was sent to Calcutta and 
imprisoned at Fort William. After a short period he was permanently sent to 
Matiabruj. He was a great patron of Thumri and Bengali songs. During his time 
Bengal saw a cultural resurgence. He wrote near about 40 books in Urdu and 


Persian. He wrote six diwans, masnavi, qasida and marsia. 
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Yamuddin Sultan: He was well versed in Urdu and Persian. He wrote 
Sukhan-e-shuara in the year 1874 A.D. The description of his life sketch is 
mentioned in “Tazkirat-ul-Muasereen”’. 

Shahzad Rahimuddin: He was the grandson of Tipu Sultan and resident 
of Tollygunge, Calcutta. He was the president of Mohammadan Literary 
Society. He wrote a number of Persian poems and a special mention should be 
made for Haft Bandh written in 1888 A.D. His poetic activities have been 
mentioned in ‘Tazkirat-ul-Muasereen’. 

Syed Mohammad Husain: His poetic name was Bulbul-e-Kuchak. He 
was born in Karbala. He came to India in 1854 A.D. and settled in Calcutta. He 
met Abdul Ghaffur Nassakh in Dhaka and Calcutta. His poetic activities were 
published in Tazkirat-ul-Muasereen. His famous poem Saba-e-Gulshan was 
published in 1877-78 A.D. He died in 1870 A.D. 

Shiv Pradhan Sagib Kanpuri: He was known as Maharaja Jai Pal Singh 
Bahadur. He was born in Kanpur. His father was a munshi of Nawab of Awadh. 
After his father’s demise, he got the same post. He was awarded the title of 
Maharaja and Bahadur. After the expulsion of Wajid Ali Shah, he also came 
along with him. He also served for the revenue affairs of the state. He was a 
Persian poet as well as a writer. His poetic name was Saqib which means 
“bright”. He wrote Subh-e-Gulshan in 1878 A.D. He wrote the history of Awadh 
and Delhi in Persian prose named Tarikh-e-Awadh and Tarikh-e-Delhi. 

Mirza Abutalin Khan (1752-1805 A.D.): Mirza Abutalin Khan’s father 
Haji Muhammad Beg was an inhabitant of Isfahan. He came to India at a very 
young age to try his fate. He got a job under the Nawab of Ayodhya - Nawab 
Abul Mansoor Khan Safdarjung. 

Mirza Abu Talib was born there in 1752 A.D. in Lucknow. He completed 
his education under the patronage of the Nawab. He took a job under Colonel 
Alexander Henry in Gorakhpur and spent three years there at his service. Due to 


some political quandary, he was forced to settle down in Calcutta in 1787 A.D. 
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and resided there till 1792 A.D. During these years, he was engaged in writing 
books and acquiring knowledge. He published “Diwan-e-Hafiz” in 1791 A.D. 
His book “Khulasat-ul-Afkar” was published in 1791-92 A.D. He wrote about 
500 contemporary poems in this book. These two books well describes his 
literary intelligence and excellence. He wrote “Tafzihul Ghafelin” giving an 
account of his experience in 1797 A.D. This book can be observed as the history 
of Ayodhya. 

The next Governor General Sir John Shore (1793-98 A.D.) promised Abu 
Talib a job but could not fulfil it. At this point of time, Captain Richardson 
advised him to go to Europe, which he agreed to. He came to Kolkata after 
travelling extensively in European countries and Middle East. He gave an 
account of his travels in his book “Muasir-e-Talibi wa bilad-e-afranji” which 
was published in 1803 A.D. This book is written in simple and lucid Persian 
language. Charles Stuart translated this in two volumes. He wrote this book with 
a view to educated Indians regarding the development of Europe and made a 
comparative study of India and Europe in some aspect. In 1827 A.D., David 
Macfarin published a precise translation of this book. A copy of this book is 
kept in Dhaka Aliah Madrasah. 

Abu Talib besides “Muasir-e-Talibi” wrote a book on astrology with the 
name “Me‘raj-ut-Tawhid” in 1805 A.D. in Persian. Captain Swinton translated 
this book in English in 1807 A.D. in London.” 

Mirza Abu Talib was a poet, a literary critisizer, historian, a philologist, a 
peregrinator and a describer of travelogue. He translated the Arabic dictionary 
“Kamus’”’ in Farsi. 

He was honourably felicitated by the intellectual of the world because of 


his knowledge. He was a patriot too. Although he had no contribution in the 





° Daschim Bange Farsi Sahitya, Dr. Mohammad Abdulah, Islami Prajatantra Iraner, Sanskritic Kendra, Dhaka 1* 
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freedom fight of India, but he had considerable contribution in the field of 


knowledge. He died in 1806 A.D. 


Najaf Ali Khan: Najaf Ali Khan wrote his poem with the name “Khasta”. 


His father’s name was Kazi Muhammad Azimuddin Khan. Najaf Ali was the 


Kazi of Jihjura in Murshidabad. He was a learned and renowned man and a 


literary professional. He was well-versed in Arabic and Persian. His writings are 


the best examples of his erudition. 


He was the teacher of Maharaja of Alwar and Nawab Nazim of 


Murshidabad. He was the companion of Muhammad Wahir Khan Bahadur-the 


ruler of Tank. His books are as follows:- 


1. 


Be A EON! ee 


— re ee es 
wo No -—- SO 


14. 


Tafsir-e-Gharib (Persian) 

Sharh-e-Maqamat-e-Hariri (Arabic) 
Sharh-e-Maqamat-e-Hariri (Persian) 
Sharh-e-Tuhfat-ul-Iraqin (Persian) 

Sharh-e-Dasateer / Safrange Dasateer (Persian) 
Sharh-e-Dasateer (Old Persian) 
Tarikh-e-Gadar-e-Hindustan (Dari Farsi) 
Wazirnama-dedicated to Nawab Muhammad Wazir Khan. 
Khulasatul Afkar 

Tazkira-e-Shaqqul Qamar 

Tarikh-e-Murshidabad (Farsi) 

Sharh-e-Naldaman-e-Faizi (Farsi) 

Tarjuma-e-Injeel (translation of the Holy Bible in poetic form) 


Dar-e-kusha (Farsi) 


Besides these, he wrote the critical appreciation of “Rubayat-e-Farsi” and 


“Shahid-e-Ishrat”’ written by Abdul Ghaffur Nassakh. In this book “7Tazkirat-ul- 


e-Muasereen”, Nassakh wrote about his meeting with Najaf Ali in Murshidabad, 


Benaras and Birbhum. 
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In his autobiography, Abdul Ghaffur Nassakh wrote about Nasaf Ali. His 
autobiography “Sasanih-e-Umari” tells us that Nasif Ali was a scholar of 
unparalled quality in his time in India. He quoted 20 poems of Nasaf ali in his 
book “Tazkirat-ul-e-Muasereen”. 

Nawab _ Hussain Ali Mirza Sulaiman:- Nawab Hussain Ali Mirza 
Sulaiman wrote his poems with the name Sulaiman. He was the son of Nawab 
Nazim of Murshidabad. He could write beautiful poems in Urdu and Farsi. 

Abdul Ghaffur Nassakh quoted 33 poems of Hussain’s sher in his book 
“Tazkirat-ul-e-Muasereen ””. 

Syed Karamat Ali Jaunpuri (1798-1875 A.D.):- Maulavi Syed Karamat 
Ali Jaunpuri was born in Jaunpur in U.P., India in 1898 A.D. His father died 
when he was very young. His father’s name was Syed Rahmat Ali Jaunpuri. He 
was brought up by his elder sister. He was interested in gathering knowledge 
and keen at travel. He came to Delhi from Jaunpur at the age of eleven. After 
staying there for some years in Delhi, he went to Punjab and from there travelled 
to Afghanistan and Iran by foot. 

Syed Karamat Ali spent many years in Tabriz. He gathered knowledge by 
accompanying renowned Alim and Fareb of Iran. Karamat Ali was a renowned 
Alim, philosopher, historian and scholar of his time. He was well-versed in 
Arabic, Persian and Urdu. Though he did not know English very well, he had 
knowledge of the scientific research going on in Europe. He was influenced by 
the modern mentality and outlook of the Europeans. 

The pen name of Karamat was Taufique. His writings are very rare now. 
His poems were inspiring. It is said that he followed the writings of Hakim 
Sanai Gajanbir in his work. 

In 1863, Nawab Abdul Latif established “Mohamedan Literary Society”. 
Karamat Ali joined the society and made his decision clear about bifurcating 
religion from politics. In his service life, he performed various duties with 


excellence. This proves that he was an intelligent and knowledgeable person. He 
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stayed in Iran for 21 years. He was involved in gathering knowledge there. As 
Iran was mainly a Farsi speaking country, his stay in Iran proves that he was 
well-versed in Farsi language. As he was the mutawali of Hoogly Imambara, it 
evinces that he was a religious person too. 

Syed Karamat Ali wrote four books while working as a muatwali of 
Hoogly Imambara. Dalayel-e-Arshiah, Risala-e-Muddo-Jazar, Maghaz-e-Ulum, 
Risala-dar-Fazilat-e-Arabiyah. 

Maghaz-e-Ulum is special contributory book of Karamat Ali. The Urdu 
book was published in 1865 A.D. Maulana Ubaidullah and Syed Amir Ali 
translated this book in English. The English translation, “a treatise on the origin 
of sciences” was published on 1867 A.D. from the Baptist Mission Press. It was 
highly regarded in other countries. A copy of this book (the English translation) 
is kept in the Dhaka University. This book proves the progressive predisposition 
of Karamat Ali. By writing this book, he tried to create a bridge between the 
Arabic scientific school of thought and that of Europe. 

He said that the Europeans have become the most knowledgeable people in 
the world and so the Muslims should co-operate with them to know the 
scientific and technological researches done by them. 

Risala-dar-Fazilat-e-Arabiyah was published on 1269 A.H. / 1853 A.D. 
from Najamus Saadat Press of Kolkata. In this book Karamat Ali tried to prove 
the supremacy of Arabic language over all non-Arabic languages. Mainly he 
made a comparative study of all the main languages of Asia and attempted to 
prove the superiority of Arabic language over the rest. Whatever be the aim of 
the writer, this book can be described as a philological book. Though this book 
has little importance in modern times, but it was an important book in the by- 


gone age. 


We cannot help but admire that the undivided Bengal was blessed and 


enriched with eminent poets in the 19th Century. Pious, patriotic and talented 
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poets from all across the country and abroad came to this region and contributed 
to Persian Literature with their unfathomable sagacity. Their contribution 
towards the Persian literature evinces their unparallel devotion towards the 
subject. 

These poets and scholars had varied styles of writing and different ambits 
of works. This century bore witness to a class of literary giants, a few of them 
being Mirza Asadullah Khan Ghalib, Obaidi Suhrawardi of Midnapur, Abdul 
Rauf Wahid of Calcutta, Munshi Mohammad Khadim of Burdawan and Hazrat 
Sufi Sayyid Fath Ali Waysi of Chittagong. 

Such were their genius that scholars from all across the world have 


explored their work and still are. 
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CHAPTER—II 
History of Na‘t Writing in Persian 


The year 570 ap saw the birth of Mohammad in the house of Abdullah of 
Quraish family in Mecca in Arabia. Mohammad was the Prophet of Islam and 
commanded immense respect among the Arabs. His impeccable character 
earned him great regards among his countrymen. Mohammad was not only the 
Prophet of Islam who preached the teachings of the Quran but was also regarded 
as the factor for the creation of the universe ( GUIS G15 4a, ). It is narrated by 
Hazrat Jabir that God the almighty had separated a portion of His Noor (Light), 
and named it Mohammad, the praised one*’. However, the life and personality of 
Hazrat Mohammad (Peace Be Upon Him) has given birth to a form of poetry 
in Islamic literature namely Arabic, Persian, Urdu, etc. which is regarded as 
Na‘t Sharif and this genre of poetry has become an important constituent of life, 
literature and culture of the people of Islamic world over the ages. This poetry 
has also become a literary tradition in the said languages. The writers and poets 
of Arabic and Persian during the medieval period always began their works with 
Hamad (Praise to Allah) and Na‘t (Praise to the Prophet of Islam). Over the 
ages many poets of Arabic and Persian have earned the reputation of Na‘t 
writers or poets of Na‘t and posterity remember them for their contribution to 
this genre of Islamic literature. They are often quoted on the occasion of the 
birth anniversary of Hazrat Mohammad all over the world. This form of poetry 
began by the uncle of the Prophet, Hazrat Abu Talib. But Hassaan bin Sabit 
brought Na’twriting as a perfect form of poetry to praise and eulogize the 
persona of the Holy Prophet*’. The most important Arabic literature that deals 


with Na’twriting is Qasida-e- Burda by Imam Busairi. 





Natiya Shayri ka Irteqa; Fatehpuri, Dr. Mohammad Ismail Azad; printed at Fine Offset Works, Allahabad, 1988, 
“" Farsi Adab Aur Sanae Rasoole Akram, Tabatabai, Haider, Aain-i-Sokhanwari;, New Delhi, April 2000, p.9 
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Arabia and Iran have been enjoying neighborly relation for centuries 
together. They have differences all through the history and have fought many 
wars in the past. Before the advent of Islam at Iran, a Persian named Hazrat 
Salman Farsi had already entered into the company of Hazrat Mohammad and 
became one of the champions of Islam. Though Iran might be politically and 
racially antagonistic to the Arabs in history, but in case of celebrating the 
persona of the holy Prophet, Arab and Ajam are unanimous and see eye to eye 
with each other. The poets of Persian literature or Indo-Persian literature who 
have been writing poetry in the field of Na’thave earned the sobriquet of 
Hassan-e-Ajam in Persian literature. The most important poet of Iran who 
assumes the title of Hassan-e-Ajam is Khaqani Sherwani’. Khaqani attained 
perfection in Persian poetry and people having realized his metal in this art form 
so they dubbed him as Hassan-e-Ajam. 

Saal ai aac Glos aala dus 248 9 Cy 9 


There are a host of Persian poets who have contributed to the genre of Na‘t 
writing in Persian literature. Dr. Mohammad Ismail Azad Fatehpuri in his 
monumental work Natia Shairi Ka Irtequa has covered this topic in great length 
and has identified the Na‘t writers of Persian literature such as Ferdowsi, Syed 
Hasan Ghaznavi, Hakeem Sanai, Khaqani, Nizami Ganjavi, Attar, Rumi, Iraqi, 
Saadi, Jami, Qudsi, Qaani, Abdul Qadir Jilani, Khwaja Moinuddin Chishti 
Ajmeri, Khwaja Qutubuddin Bakhtiyar Kaki, Amir Khusrau, Urfi, Faizi, Shaikh 
Ali Hazin, Ghalib, Sir Syed Ahmad Khan, Aziz Lucknawi and Dr.Mohammad 
Iqbal. Saadi has emerged as one of the great Na‘t writers of Persian literature. 
His Bustan, Gulistan and Diwans bear ample testimony to his Na‘t writings. In 
his Gulistan, he has beautifully consoled the Muslims that they have the Prophet 


of Islam as their protector and saviour 


MUSES ¢ gi I ASI pa eye BIS LE ge ala AS 1 Gaal) gua at de 





= Guzidaye Ashaar-e-Khaqani Sherwani, Sajjadi, Dr. Syed Ziauddin; Shirkat-e-Sahami Kitabhaiye Jeebi, Tehran, p. 11 
43 . 
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While praising the personality of Hazrat Mohammad, Saadi writes in 


Gulistan: 
Pamir amy amen amd aS uni gle quid 


But the most important Na‘t written by Saadi is in Arabic. It is said about 
this Na‘t that the Holy Prophet had come to his dream in order to help him in 
completing the Na‘t sharif. This Na‘t written by Saadi, is very often recited and 
quoted in all the assemblies of Milad-un-Nabi: 

Allens pall ads Alles (glall ah 


The tenth century witnessed the contact of India and Persia and also the 
birth of Persian language and literature in Indian subcontinent. The Ghaznavids 
had established their second capital at Lahore and within span of a century, a 
flock of poets appeared to have clustered over Lahore. The first book on Sufism, 
Kashful Mahjoob was written by Ali Hujveri in Lahore. But during the Ghorid 
period Indo Persian relations entered into a formidable phase. The generals of 
Mohammad Ghori had established three centers of Persian learning at Uchh in 
Multan and Sindh, Delhi in north India and Lalkhnauti in east India. They were 
founded by Qabacha, Qutubuddin Aibak and Ikhtiaruddin bin Bakhtiar Khilji 
and thus the glorious era of Sultanate began in Indian history. Amir Khusrau, 
who has been called Tuti-e-Hind has also emerged as the most notable writer of 
Na‘t poetry. His two poems on the nature of Na‘t have earned great reputation 
all over the Persian speaking world. One of his poems of Na‘t has been 
composed in the form of a lyric or Ghazal. In the entire ode of Na‘t, the poet has 
praised the persona of the Prophet as that of a beloved and the entire poem 


appears more as a ghazal rather than Na‘t. Nonetheless the poem clearly shows 


Gulistan-e-Saadi; Saadi, annotated & edited by Husain Ustad Wali; Intesharaat-e-Qadyani, Fourth edition, Tehran, p.29 
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and depicts the traits of the holy Prophet in his traditional literary beloved. What 
has been said about the Prophet as Shams-ul-Hoda and Badrud Doja has been 


celebrated in the following Ghazal of Khusrau. 


GAVG G5 Gee 3) AlS Qc Gin y ain Js G3) Oly KE) si sla ee ul 
oil Galas lis «is tes aS dee 5 GASES Sy 5 ste fe cy js 
SID Jae 53 Ul al oa Glyd Slaw al eas 579 Ula jee cal ora 8 Lal] 

“Tg fide yoy 5 pad Ly allah aaa Fad C5) Sy pe obi juli 6 


The second ode which is ascribed as Khusrau but has not been traced in 
any of his Diwan is mostly sung by the Quwwal over the ages. Here the poet 
speaks about a timeless and spaceless world wherein only Allah and his praised 
one Muhammad are seen in sublime and celestial form. The entire sublime 
world of love has been depicted in the Na‘t and Hazrat Muhammad is shown as 
the divine light around which the moths of love and devotion were 
circumvallating themselves. This poem is considered as masterpiece of love 


poetry as well as Na‘t poetry. 


ats: 04 4S gle G15 a9: da Gal) gs Oe es C6 AS le Gah ag J jie Aa alla Ga 

al on 4S cle 8 as a Gil GIs Goes ANY od gs WK Sa Gy 
ads 4 4S le 8 a gs Sule Ap SS Gs Oe 5 se 5 JU) Shel pe AS OLS) 
"8.09 93 Ce AS ole Gad og: ine gad tone 5% (5) GA gas Gala gh Goie Ctl 5) | 


The second phase of Muslim rule in India was represented by the Mughals 
in the history of the Indian subcontinent. Babur is regarded as the founder of the 


Mughal Empire in India when he arrived in India in 1526 and defeated Ibrahim 





“” Aaina-e-Waisi; Rahman, Mohammad Matiur; Lebul Lethu Press, Patna, 1976. pp. 436-437 
48 : 
Ibid., p. 437 
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Lodi at the famous Battle field of Panipat. He was succeeded by his son 
Humayun and then there was a short interlude of Suri dynasty by Sher Shah. 
Humayun with the help of the Safavids of Iran reestablished the Mughal Empire 
and pushed the Afghans to the eastern frontiers of India. But the most glorious 
era of Mughal history began with the reign of Akbar the Great who founded his 
capital at Agra. Akbar was a man of great philosophical thinking who tried to 
evolve a syncretic socio religious order for the people of India which came to be 
known as Din-e-llahi. He paved a very congenial path to Reality whose 
hallmark was Sulh-i-Kul or universal tolerance. Religious freedom was accorded 
to all and sundry in Akbar’s India. But the poets who gathered at the court of 
Akbar displayed a philosophical bend of mind. Faizi, Ghazali Mashadi and 
others expressed profound ideas in their poetry. But the most important poet of 
Akbar’s and Jahangir’s period was Mohammad Jamaluddin Mohammed Urfi 
Shirazi who was a great rival to the Faizi, a court poet of Akbar. Urfi is indeed 
one of the greatest Persian poets of India. His sharp thinking and daring 
approach dealt a blow to traditional poetry then existing and paved the way for 
Ghalib and Iqbal for the distant future.” Urfi has written various forms of 
poetry and has a complete Diwan of poetry in his credit which has been 
published both in India and Iran. Even during his life time his fame had travelled 
as far as Constantinople in Turkey. But the greatest achievement of Urfi in the 
Indo Persian literature rests upon the Na‘t which he has composed on the one 
hand praising the Prophet of Islam and on the other hand celebrating the 
greatness of the Iranian kings. In this Na’tone is amazed to find that Urfi is 
striking proper balance between Iran and Arabia in which Hazrat Mohammad 
appears as the king of Spiritual world and the Kai and Jam are representing the 
physical world of Iran. He says that nobody is able to praise both the King of 
Arabia and the King of Iran in the same breadth. He shows utmost respect to the 


Prophet of Islam and says that when people go to Madina Munawwara to pay 





” Dreams Forgotten; Kirmani Waris; IMH Press private Ltd; Delhi-6; 1986; p. 169 
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their obeisance to the Prophet of Islam, their feet are replaced by eyes and they 
walk upon their eyes to pay their homage to Prophet Muhammad. Urfi says that 
the form of Na‘t poetry is a difficult path wherein one has to be very cautious as 
this path is as sharp as a sword and it is equally difficult to praise the holy 
Prophet and extol Kai and Jam in the same breadth. At the end Urfi invokes 
blessings from the Prophet of Islam to enable him to get divine proximity and 
make his name eternal. He also seeks pardon from the Prophet if he has erred 
while writing the difficult composition of nat. He boasts himself of the Na‘t and 
says that his composition has put Hassan-e-Ajam Khaqani into embarrassment 
as nobody could achieve this kind of composition in the world of literature. The 
entire composition of Na’twritten by Urfi is reproduced here: 


Ly pad Cul Gi ad py oy 48 dis taal | pres 45 Staal ted oy cyl ciliate pf ye 
PO ya oS Cette 9 pi eS dab Cia Cg uw Kia! Sy 44 cy) gti 48 _yluia 


The other most important poet of Na‘t writing during the Mughal India was 
Haji Mohammad Jaan Qudsi Mashadi, who came to India during the reign of 
Shahjahan in 1632 AD. Shahjahan appreciated his poetry and gave him generous 
reward. Though Qudsi was the poet of Qasidah and Ghazal, but his fame in 
India rests upon the Na‘t he composed in praise of the Holy Prophet. Like Amir 
Khusraw he has also adopted the genre of Ghazal to eulogize the Prophet of 
Islam. Qudsi is full of devotion in the Ode to the Prophet of Islam. He is 
supplicant before the Prophet of Islam and solicits his intervention to save him 
from the divine punishment. He regards Prophet as a noble blooded Arab for 
whom God has revealed the Quran in Arabic, again he says that you are friend 
and masiah of humanity and Qudsi has come to you for your care and treatment. 
The tone and tenor of the entire Ghazal is highly charming and devotional. It is 
in the fitness of things to quote the natia Ghazal of Qudsi here under”’: 
°° Impact of Eminent Persian Qasida Writers on/sufi Fath Ali Waisi, Paper presented at the Seminar held at the 


lran ociety on April 5, 2003, Alam, Dr. Md. Mansoor. Indo Iranica, Vol. 58, 2005, Nos. 1 & 2 p. 39 
°* Aaina-e-Waisi; Rahman, Mohammad Matiur; Lebul Lethu Press, Patna, 1976. p.440 
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col Uti gS Grae da Culag al Gla 5 Ub col pide (Keo us Lis po 
cosas Cyd Clan 4a ali/ au) ails cine si leary hw (40 
cotlbas 5 parila (ot catty Fes! Ei jail 0 9 pou LER Cian) niin 

cgtl dist 9 AS gta _j 4S Le fas ha Ol 66 si 9 apill didi dae Le 
cscttt cot Ij) Ry Cre Laat og 9 y Le 5 paw cw pte lac 48 ils j apilweale 
7 gta (hep) cog ead gi og gu otal ctl bg cotta Cuil co ts 


Hazrat Sufi Syed Fateh Ali Waisi is one of the spiritual figures of the 19" 
century Bengal. He wrote a Diwan which is full of nats only and his love and 
respect for the Prophet of Islam is clearly reflected from all the compositions of 
this Diwan. His style of writing is very much similar to that of Hassan bin Saabit 
who was the pioneer of Na‘t writing of Islamic literature. The beauty and the 
sublimity of his Na‘t writing have earned him the title of Khaqani Sherwani of 
Bengal. He, in his Diwan of Nat, says that his adoration of Prophet Muhammad 
forms the opening line and the same also constitutes the ending line of his Nat. 
In other words both the Matla and the Maqta are immersed in the love of 
Prophet of Islam. Like a true lover and devotee of Prophet of Islam he composes 
Na’tafter Na’tin the aforesaid Diwan and Bengal is reverberated by the sound of 
his Nat. Waisi like Khusraw and Qudsi has adopted Ghazal as a form for his 
Na’twriting. He boasts himself of no less than Anwari and Urfi and Hassan e 
Ajam as far as Na’twriting is concerned. In this connection the following 


couplet of Waisi is quoted here 


Ly aaa 93_p8 [4S Cua! 0) gai ald Lj ALS si al jis ej! leis hse 
Ly aud flac! doa Cyl 4S) grins Syst Ae 9 ssi) 9 Eile of 
PF [aki D540 caus ane (plus cel 0 pas8y dad abi iy ys _j/ 





*Natia Shayri ka Irtaqa; Fatehpuri, Dr. Mohammad Ismail Azad; printed at Fine Offset Works, Allahabad, p. 351 
sa Aaina-e-Waisi, Rehman, Muhammad Matiur; Lebul Lethu Press, Ramna Road, Patna, 1976; p. 449 
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The tradition of Na’twriting passed on from Persian to Urdu literature and 
the two names which have earned great fame in the field of Na‘t writing were 
that of Hali and Iqbal. Hali in his celebrated work Musaddas has composed 
stanzas after stanzas in praise of Holy Prophet and which are oft quoted by 
orators on the occasion of Milad Sharif. Similarly Iqbal has reformed the 
Muslim community of Indian subcontinent with his immortal works: Shikwa and 
Jawab-e-Shikwa which he concludes with a crisp maxim of a couplet. 


Und a pi ad pi Uy —w Jara 8 
Ut 2 pili sc sl US ja Ulga 2 
(Ki Muhammad se wafa tune to ham tere hain, 


yeh jahan cheez hai kya loh wa kalam tere hain) 
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CHAPTER-—III 
Life and Work of Fath Ali Waysi 


Hazrat Sufi Fath Ali Waysi, a great Persian poet of 19" Century Bengal, 


was born at Islamabad (present Chittagong). 


Historical Background of Chittagong 

Chittagong is one of the most economically vital and industrial centre of 
Bangladesh today. As a result of being favourably positioned on the coast of 
Bay of Bengal, it has always proved to be a profiteering destination. 

Before the Muslim rule in India, the Arab Muslims during the 8" and 9" 
century A.D.” arrived at the coastal plains of Chittagong and Arakan, just as 
they arrived earlier at the coastal plains of Kathiawar, Konkan, Malabar and 
Koromondal, with the intention of promoting trade and preaching Islam. But 
they could not penetrate into the country because the entire area was encircled 
with mountains and full of dense forests, inhabiting barbaric tribes. So their 
activities were limited only at the coastal areas. In the years to come, some Arab 
Muslims also settled there. 

Bengal was, however, conquered much later, beginning with occupancy of 
part of the country by the famous Turkish General Ikhtiaruddin Muhammad bin 
Bakhtiyar Khilji in the early 13 century”. The small principality which he 
founded in Lakhnauti near Gaurh in north western Bengal gradually expanded 
into the Muslim kingdom of Bengal by the second half of the 14" century. 

In the next hundred years, the whole of Bengal came under the sway of the 
Muslim rulers. The military conquests were followed by immigration and 
settlement which in turn transformed Bengali life and society to an appreciable 


degree. 





>“ Muslim Bengali Adab, Haque, Dr. Inamul, Urdu Translation, Idarah-i Matbu'at-e-Pakistan, Karachi, 1957. p. 253 
°° Islam in Bangladesh — Society, Culture & Politics, Anmed, Rafiuddin, Bangladesh Itihas Samiti, 1983, p. Il 
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Following the conquest of Bakhtitar Khilji, muslim reign in Bengal was 
not as efficient in terms of consolidation as compared to the administration 
witnessed in the upper Gangetic and Indus Valleys. 

In the 13 century A.D., Muslims conquered Bengal. Fakhruddin Mubarak 
Shah of Sonargaon”’ (1338 — 1349 A.D.) was the first free Muslim ruler of 


>” that 


Bengal. Syed Murtuza Ali mentioned in his book, “History of Chittagong 
there is a legend famous in Chittagong that Hazrat Syed Bakhtiyar Mahi Sawar 
came to Sandwip and Chittagong with an entourage of twelve saints. Among 
them were Badr-e-Alam, Haji Khalil, Shah Masand Auliya, Shah Qatal, Shah 
Umar, Shah Badal, Chand Auliya, Sharfuddin and other saints, that is why 
Eastern Bengal is known as “the land of twelve Aultyas”. 

He arrived at Chittagong and began preaching Islam was among the twelve 
auliyas, The native of the region became his ardent devotees and accepted 
Islam. 

Regarding the famous saint of the Zahidi Order, Hazrat Badruddin Badr-e- 
Alam (d. 1440 A.D.) of Meerut, Syed Murtaza Ali writes in his book ‘History of 
Chittagong’, that he was famous with the name of Badruddin Allama, Badr Pir, 
Badr Shah and Badr Aluiya in Chittagong. 

According to the author of Chittagong Gazetteer, the sailors still recite his 
name during their voyage for their safe travel.”* 

During his time in Bengal, other saints like Hazrat Usman Akhi Siraj (d. 
1357 A.D.), his disciple Hazrat Makhdum Alauddin Alaul Haque (d. 1398 A.D.), 
Hazrat Noor Qutub Alam (d. 1415 A.D.) Maulana Shah Ata (d. 1355 A.D.), 
Hazat Raja Bayabani (d. 1354 A.D.), Shah Anwar Quli of Phurphura Sharif, 
Hoogly (d. 1375 A.D.) and Hazrat Jalal Mujarrid Yamani (d. 1347 A.D.), were 


busy in promoting and preaching Islam among the populace. 


°° The History of Bengal: Muslim Period, 1200-1757, Volume-ll, Sarkar, Sir Jadunath, J. Prakashan, 1977. ppp. 90 - 91, 105. 
- History of Chittagong, Ali, Syed Murtaza, Standard Publishers, Dhaka, 1964. p. 18 
°8 Eastern Bengal District Gazetteers - Chittagong, O'Malley, L.S.S., Calcutta: Bengal Secretariat Book Depot, 1908, p. 56. 
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Ikhtiyaruddin Namazi Shah succeeded his father Fakhruddin Mubarak 
Shah in the year 1349 A.D. During Namazi Shah’s reign, Ilyas Shah alias Sultan 
Shamsuddin of Northern Bengal never mustered up the courage to attack on 
Eastern Bengal. But after the demise of Ikhtiyaruddin Namazi Shah in the year 
1352 A.D., he managed to occupy the whole eastern and southern Bengal in the 
absence of any powerful ruler in the region. By the end of the 14" century, Ilyas 
Shah managed to conquer the whole of Bengal. During his rule in Bengal, Ilyas 
Shah patronized Bengali language and literature and revived Muslim culture in 
Bengal. He ruled in the region for 16 years and died in 1357 A.D.” 

The Muslim supremacy lasted in this region till 1538 A.D. After that the 
Magh tribes overpowered the Muslim rulers. These Magh tribes and the 
Arakanese conquered and deposed the Muslim rulers with the help of 
Portuguese pirates, and began to oppress the native Muslims. In 1609 A.D., the 
Portuguese captured the islands of Sandwip. 

Concerned about the oppressions and tyranny of the tribes, the Mughal 
governor Islam Khan (d. 1613 AD.)”, grandson of the famous Sufi saint Hazrat 
Sheikh Salim Chishti (d. 1572 A.D,), saw fit to transfer the capital of the Mughal 
empire from Rajmahal to Dhaka, so as to provide military assistance as and 
when required. Governor Islam Khan successfully contained the power of the 
Arakanese. After him, the three succeeding governors Qasim Khan (1613 - 
1617), Ibrahim Khan (1617 - 1624) and Khanazad Khan (1625 - 1626) faced 
continual struggle to protect the region from Arakanese.°' 

In 1628 A.D., during the reign of Shah Jahah, Qasim Khan Jubaini (d. 1631 
A.D.) became the governor of Eastern Bengal. He successfully managed to bring 


this region under Mughal supremacy.” 


°° Hindustan par Islami Hukumat, Fahmi, Mufti Shaukat Ali, Din Duniya Publishing Co., Jama Masjid, Delhi. p.482 
°°Qamus-ul-Mashaheer Volume-l, Badayuni, Nizami, Khuda Bakhsh Oriental Public Library, Patna, 2004. pp. 79- 80. 
** Aaina-e-Waysi, Rahman, Mohammad Motiur, Lebul Lithu Press, Patna 1976. p.52 

°? Qamus-ul-Mashaheer Volume-ll, Badayuni, Nizami, Knuda Bakhsh Oriental Public Library, Patna, 2004. p. 124 
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Chittagong remained under the Mughal rule almost for the next hundred 
years. After the Battle of Plassey, in the year 1760 A.D., the then Nawab of 
Bengal, Mir Qasim gave Chittagong to the British along with Midnapore, 
Burdwan. 

According to the census report of 1901, the population of the district of 
Chittagong was 13, 53,250. Among these, the Muslim comprised of 72% of the 
population.® Most of the populace was the descendants of the saints who had 
come to Chittagong for preaching Islam. 

Hazrat Sufi Fath Ali Waysi was born in Chittagong in first quarter of the 
19" century. There is not an accurate account about when his forefathers settled 
in Chittagong. It may be assumed that this Sayyid family came to Chittagong 
along with the royal army of the Emperor of Gaurh, Nasiruddin Nusrat Shah 
(1518 — 1532 A.D.). 


Religious service of the Muslims of the Chittagong 

During 16" century, a number of religious and pious minded people wrote 
many books on Islam in Bengali language, in order to restore religious belief in 
Bengali Muslims and to enhance their knowledge of Islam. Among them, a poet 
of the era, Syed Sultan™ (1550 — 1648 A.D.) draws our attention. He wrote Nabi 
Bangsha (Qasas-ul Ambia), Aufat-e-Rasul (Wafat-e-Rasul), Shab-e-Meraj, 
Rasul-e-Bijoy, Jeevan Pradeep and Muarefati Gaan. These books contain 
ample knowledge of Islam. 

Muhammad Khan (1580 — 1650 A.D.) was the disciple and khalifa of 
Syed Sultan. He wrote Sahabar Katha (Stories of the Sahabas), Magtul 
Hussain, Qayamat Namah and Dajjal Namah. His book Magtul Hussain 


became very famous among Muslims. 


°° Eastern Bengal District Gazetteers - Chittagong, O'Malley, L.S.S., Calcutta: Bengal Secretariat Book Depot, 
1908, p. 56. 

° Rud-e-Kausar, Ekram, Sheikh Muhammad, 

°° Advanced History of India, Volume-ll, Dutt, Kali Kankar, p. 407. 
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Syed Nuruddin® holds an eminent position among the religious poets of 
Bengal. He was well versed in Arabic and Persian literature. He wrote Hagqaiq, 
Musaar Sawal (The questions of Moses), Rahat-ul Qulub and Hith Updesh 
(Beneficial Advice). 

Khan Bahadur Hamidullah Khan, the last Muslim writer and poet of 
Chittagong. He was well versed in Arabic and Persian literature. He was 
attached to the Naqshbandiya Mujaddiya Order. He was initiated to Hazrat Sufi 
Nur Muhammad of Nizampur (d. 1858 A.D.). Khan Bahadur (1808 — 1870 A.D.) 
was the revenue officer of Chittaging in the middle of the 19 century. He has 
written books in both Persian and Bengali languages. He is the author of 
Ahadis-ul- Khwanin, Gulzar-e-Shahadat, and Taran Path (Rah-e-Nejat). The 
other name of Ahadis-ul- Khwanin is Tarik-e-Hamid. These books are well- 
known in Bengali literature.’ 

The Muslims of Syed and Pathan sects were well aware of their religious 
responsibilities. They had unrelenting love for Islam and the Prophet, the 
praised one. They with the help of their writings saved Muslims from going 


astray. Their services are praiseworthy. 


Waysi: A Sufi poet of Naqshbandhiya Order. 


Amongst the above mentioned poets of Chittagong, Hazrat Sufi Fath Ali 
Waysi (1825 — 1886 A.D.) holds a prominent position. Chittagong became 
reputed as the land of Sufis and Hazrat Waysi was a product of it. He belongs to 
the Naqshbandiya Order of Sufism in Bengal. 

The Nagqshbandiya Order is a sober Order which abstains from artistic 
indulgence mainly music and sama. It differs in many respects from most of the 
medieval mystical orders in the central Islamic countries.” 
°° Muslim Bengali Adab, Haque, Dr. Inamul, Urdu Translation, Idarah-i Matbu'at-e-Pakistan, Karachi, 1957. p. 319 — 320. 


* Ibid., pp.302, 306-329 
- Mystical Dimensions of Islam, Schimmel, Annemarie, The University of North Carolina Press, Chapel Hill, 1975. pp. 363-364. 
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Muhammad Bahauddin Naqshband, born in 718 A.H. °°71318 A.D.” in 
Qasr-i-Arifin, two miles from Bukhara, is generally credited for the origin of the 
Naqshbandiya Order. The Order was formerly known as ‘the Silsila-e- 
Khwajgan’ in Central Asia, but was later coined after his name ‘Nagshband’ 
which literally means an embroiderer or painter on fabric and is relevant to 
Bahauddin, probably because of his ancestral profession. He died and was 
buried in his birthplace in 791 A.H. ’'/1389 A.D.” 

The most influential figure after Bahauddin was Khwaja Ahrar, popularly 
known as Hadrat Ishan, from whom the three regional lines are derived, namely 
Central Asia, Turkish and Indian.” 

The Naqshbandiya Order was first introduced in India during the reign of 
Emperor Babar (d. 1530), the first Mughal emperor, knew the Order quite well, 
for one of its centres was located in his home province Farghana. The conquest 
of India by Babur in 1526 A.D. gave considerable impetus to the development of 
Naqshbandiya Order. Both the new emperor and a large number of his Central 
Asian legion were the spiritual followers of Khwaja Ubaidullah Ahrar. Some 
eminent Naqshbandiya sufis also migrated from Central Asia to India. Among 
the most prominent were Kwaja Abdul Shahid and Khwaja Kalan, a descendant 
of Khwaja Ubaidullah Ahrar, whom Babur deeply respected.” 

The activities of the Naqshbandis in the sub-continent were limited during 
the first century of the Mughal rule. Only towards the end of Akbar’s Days, 
Khwaja Baqi Billah Berang (1563 — 1603 A.D.), one of the leading masters of 
the Order, came to India and finally resided in Delhi.” He gained a number of 


disciples very soon. He is believed to have simply introduced the Order in 





Tazkira-e-Mashaikh-e-Naqshbandiya, Bakhsh, Muhammad Noor, Islah-e-Barqui Press, Ludhiyana, 1938. p. 85. 

2 Sufism, Its Saints and Shrines, Subhan, John A., The Lucknow Publishing House, Lucknow, U.P., 7 Edition, 1960. p. 190. 
ie Tazkira-e-Mashaikh-e-Naqshbandiya, op. cit. p. 85. 

ig Sufism, Its Saints and Shrines, op. cit. p. 190. 

? The Sufi Orders in Islam, Trimingham, John Spencer, Oxford University Press, 1971. pp. 94 

”* Journal 113, September 1998, Khuda Bakhsh Library, p. 180. 

” The Sufi Orders in Islam, Trimingham, John Spencer, Oxford University Press, 1971. pp. 94 — 96. 
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India; however it was his disciple and vicegerent, Ahmad Faruqi Sirhindi born 
in 971 A.H. °/1563 A.D” in Sirhind, who actually established it here. 

Ahmad Faruqi Sirhindi has been titled by the great philosopher Abdul 
Hakim Sialkoti, ‘the Mujaddid-Alf-i Thani’ — The Renovator of the Second 
Millennium, since he appeared at the beginning of the 2" Millennium of the 
Islamic era, in order to restore traditional Islam and consequentially, the Order 
came to be known as “Nagshbandiah Mujaddadiyya’’. He has been praised by 
his admirers as “Jmam-e-Rabbani” — the divinely bestowed leader of the 
community. 

Ahmad Sirhindi’s endeavors to retread to the pure teachings of Islam, 
which exempts the ‘Unity of Being’ (255!) 2-5) but acknowledges the 
possibility of ‘Unity of Vision’ (25-4!) G15), i.e. in the moments of highest bliss 
the mystic bears witness to absolute Unity but understands that no essential 
union between creation and Creator is possible for ‘the Lord is Lord and the 
servant is servant’. The central thesis is: not ‘Everything is He’ (45! 48) but 
‘Everything is from Him’ (45/5148), a formulation which is indeed much 
relevant not only to orthodox Islam but to the theories of Unity, as professed by 
the early mystics.’* He eradicated the heresies introduced by Emperor Akbar 
and purged Sufism of many of those irrelevant elements which had become 
appended to it through its long history. He died in his birthplace Sirhind in the 
year 1034 AH.” / 1624 A.D.” 

The Naqshbandiya Order gathered greater momentum in the 18" Century 
by the reformative movements of Shah Wali’ullah of Delhi (1703 — 1762 A.D.) 
and his son Shah ‘Abdu’l- ‘Aziz (1746 — 1824 A.D.). In the 19" century, the 
latter’s disciple Sayyid Ahmad born in Bareli in 1201 A.H.*' / 1776 A.D. brought 


tis Tazkira-e-Mashaikh-e-Naqshbandiya, Bakhsh, Muhammad Noor, Islah-e-Barqui Press, Ludhiyana, 1938.p.174 
” The Sufi Orders in Islam, Trimingham, John Spencer, Oxford University Press, 1971. p. 95 

78 bain And Grace, Schimmel, Annemarie, Leiden E. J. Brill, 1976. pp. 6-7. 

ie Tazkira-e-Mashaikh-e-Naqshbandiya, Bakhsh, Muhammad Noor, Islah-e-Barqui Press, Ludhiyana, 1938. p.216 
*° The Sufi Orders in Islam, Trimingham, John Spencer, Oxford University Press, 1971. p. 95 

oy Sirat-i-Sayyid Anmad Shahid, Nadvi, Syed Abul Hasan Ali, United India Press, Lucknow, 2 Edition, 1941. p. 45 
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further development within the Order by merging it with the Quaderiyah and 
Chishtiya Orders in India and fusing these three disciplines with a fourth 
element of religious experience, the exoteric discipline, which he called 
“Tariga-i-Muhammadiya” (the way of Muhammad). He propagated his system 
in Bengal when he visited Calcutta in 1821 — 22 A.D. and resided here for about 
three months, during which people from various parts of the state gathered 
around him to enter into his discipleship.*” He attained martyrdom in the Battle 


of Balakot in 1246 AH. / 1831 A.D. 


Waysi’s Spiritual Guide 


Hazrat Sufi Fath Ali Waysi was initiated by Hazrat Sufi Nur Muhammad 
of Nizampur in the Naqshbandiya Order. Hazrat Sufi Nur Muhammad 
Nizampuri was the native of a village Maleyash in the district of Nizampur, 
Chittagong.™ His father’s name was Muhammad Panah. 

During Sayyid Ahmad Shahid Barelvi’s three months stay in Calcutta, 
zealots from various parts of Sylhat and Chittagong approached him to enter his 
tutelage. During that time, he received divine inspiration in his dream from the 
Holy Prophet, the praised one, to approach Sayyid Ahmad Barelvi in Calcutta 
and enter his discipleship. He at once responded to the divine calling and came 
to Calcutta. He was under Sayyid Ahmad Barelvi’s tutelage for several years 
and learnt the intimate and esoteric knowledge of mysticism. Over the years, he 
ascended as one of the prime Khulfah of Sayyid Ahmad Barelvi. 

In 1826 A.D., when Sayyid Ahmad Shaheed Barelvi migrated to Subah 
Sarhad from India for Jihad, Sufi Nur Muhammad Nizampuri along with other 


disciples accompanied him and fought in various battles. During the Battle of 


ee Waysi - A Persian Poet of Nineteenth Century Bengal, Dr. M. Feroze, Arabic-Persian Studies; Journal of the 
Deptt. Of Arabic & Persian Calcutta University, Volume II, 1982-83. No. 2, University of Calcutta, P. 61. 

Bcirat -i-Sayyid Ahmad Shahid, Nadvi, Syed Abul Hasan Ali, United India Press, Lucknow, a Edition, 1941. p. 225 
ne Hayat-e-Waysi Maya Naaz Tohfah, Akhtari, Moulana Zainul Abedin, Kankholi Sharif, Garden Reach, Calcutta 

— 24, 2™ Edition, 2009. p. 9 


50 


Mayar in 1830 A.D., Sufi Nur Muhammad Nizampuri got injured. Most 
probably after the Battle of Balakot fought on 6" May 1831 A.D., he returned to 
Bengal and settled in village Maleyash, Nizampur, Chittagong, where he spent 
the rest of his life in teaching, preaching and reforming the society.* It is 
believed that Hazrat Sufi Nur Muhammad Nizampuri resided in the mosque of 
Munshi Ghulam Rahman at Misri Ganj near the Calcutta Madrasah, Calcutta for 
some period of time. It is worth mentioning that the above mentioned mosque, 
after the visit of Sayyid Ahmad Shahid Barelvi, had become an important centre 
of influx where his followers assembled for religious discussions. In all 
likelihood, Hazrat Sufi Fath Ali Waysi came in direct contact with Hazrat Sufi 
Nur Muhammad Nizampuri at the same centre. 

Hazrat Sayyid Ahmad Shahid had given to his disciples ‘Shajaras’ of 
three disciplines namely, the Naqshbandiya, the Quaderiyah and the Chishtiya 
Orders. Hazrat Waysi was also given all three of the above mentioned ‘Shajaras 
Namas’ by his spiritual guide Sufi Nur Muhammad Nizampuri. 

He breathed his last in 24" Rabi‘ul Awwal 1275 A.H. / 1“ November 1858 
A.D. 

The names of co-disciples ( disciples under the same master) of Hazrat 
Sufi Nur Muhammad Nizampuri are Moulana Imamuddin Bangali (d. 1274 A.H. 
/ 1857 A.D.)*°, Moulana Karamat Ali Jaunpuri (d. 1290 A.H. / 1873 A.D.)*”, 
Moulana Shah Gulzar Mulla*® and Sayyid Waris Ali®’, the father of Hazrat Sufi 
Fath Ali Waysi. 

One of the disciples of Hazrat Sufi Nur Muhammad Nizampuri, Khan 
Bahadur Hamidullah Khan (1808 — 1870 A.D.)”° in his Persian book Ahadithul 


8° Aaina-e-Waysi, Rahman, Mohammad Motiur, Lebul Lithu Press, Patna 1976. pp. 102-104. 
8° Agina-e-Waysi, Rahman, Mohammad Motiur, Lebul Lithu Press, Patna 1976. p. 124. 
87 2 
Ibid., p. 131 
°8 Ibid., p. 136 
* Ibid., p. 141 
°° Muslim Bengali Adab, Haque, Dr. Inamul, Urdu Translation, Idarah-i Matbu'at-e-Pakistan, Karachi, 1957. p. 302 
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Khawanin (Os) 5S) 4:15!) chronicled the lives and works of his spiritual guide 
and Moulana Imamuddin Bangali. He writes: 
9 GLE 9 cabs Glia 5 8 Ol 53 Cylons AS ag Ql Ul 5) apy dee Ul ell Ua" 
Lyd nel ota) 5 Las) eS g a pa ye Get ple! LAY ps alae 5 ale 5 Jaalé 5 alle 5 2415 
rier) Lene 55 dpe th ye 5 yO pean jy Ee yals dele 5 Jalis Gals 5c jle 
ces Sole me yg BE al I ee y le malas al yl Gf Mula GL eLuily o YI ll 
8s ee 5 Dl hy ae OLS pal Sls CaS Lied Sh ath Gli 23 als ul» 
igh ge J sete JL 0a 8 GLb SI 815 Ul pall 64 2b SUIS jg ey SL 
Ohm odlaal jled po colle ai glad 5S jy ols Ids ay Gla I 5b Gas Que 5a AS ia 

Waysi’s Biography 

Hazrat Sayyid Fath Ali Waysi, an ardent lover of the Holy 
Prophet, the praised one, a celebrated poet of Persian language, 
a Sufi, a great spiritual teacher and a noble son of undivided 
Bengal; who dedicated his whole life in preaching the tenets of 
Islam, spreading the teachings of the Holy Prophet, the praised 
one, moulding and _ shaping the character of the people’ and 
purifying their hearts with the effulgence of Islam. He _ kindled 
the blaze of love for the Holy prophet, the praised one, in the 
hearts of the people through his writings. 

His original name is Sayyid Fath Ali, pen name: Waysi. 
He is popularly known as Sufi Sayyid Fath Ali Waysi. He was 
the youngest son of his parents, Sayyid Warith Ali and Sayyida 
Saeeda Khatoon, who were the natives of Chittagong (now in 
Bangladesh). No credible source is_ available regarding his 


father Sayyid Warith Ali’s life. Maulana Zainul Abedin Akhtari 





** Agina-e-Waysi, Rahman, Mohammad Motiur, Lebul Lithu Press, Patna 1976. p. 123 


ays 


has mentioned in his book ‘Hayat-e-Waysi’ that Hazrat Waysi 
was the son of Hazrat Maulana Sufi Sayyid Warith Ali.” 

According to Dr. Sk. Ahmad Ali (General Secretary, Waisi 
Memorial Association, Kolkata), the ancestors of Sayyid Warith 
Ali hailed from Mecca, Saudi Arabia. They were _ the 
descendants of Hazrat Ali and Hazrat Abdul Qadir Jilani. When 
the companions of the Holy Prophet, the praised one, spread in 
different parts of the worlds, among them a branch migrated to 
Delhi through Iraq, Iran and Ghazni and settled there for some 
time. Then from Delhi they came to Chittagong. Sayyid Ibrahim 
Ali Madani is the pioneer of that branch.” 

According to Md. Motiur Rahman, Maulavi Sayyid Warith 
Ali Bangali was a-— great scholar and a _ pious’ person of 
Chittagong, who accompanied _shis spiritual guide Ahmad 
Shaheed of Bareli, to the battles fought at Subah Sarhad.”* 

At places Hazrat Waysi himself remembers his father with 
much respect as the late, learned and the pious Maulana _ Sk. 
Warith Ali but is taciturn about divulging intricate details of his 
father’s life. 

It is unanimously accepted by the disciples of Hazrat 
Waisi that his father along with MHazrat Sayyid Ahmad Shaheed 
Barelvi went to fight the Battle of Balakot and _ attained 
martyrdom in the year 1246 AH. / 1831 AD. But since Hazrat 
Waysi never used the title of ‘Shaheed’ for his father, it can be 
assumed that his father died a natural death during the service to 


his spiritual guide. 


2 Hayat-e-Waysi (Urdu Version), Akhtari, Zainul Abedin, Kankholi Sharif, Garden Reach, Kolkata — 24, am 
Edition, 2009. p. 8 

= Indo-lranica, Iran Society, Kolkata — 16, Volume 58, March - June, 2005. pp. 46 - 47 

** Aaina-e-Waysi, Rahman, Mohammad Motiur, Lebul Lithu Press, Patna 1976. p. 141 
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Date of Birth 

Sayyid Fath Ali Waysi was born in 1241 AH. / 1825 AD. 
in Chittagong. Nawab Siddique Hassan Khan in_ his _ famous 
work Sham‘-e-Anjuman ascribed Fath Ali Waysi’s_ birth at 
Chittagong. 

The following statements of Nawab Siddique Hassan’ Khan 
along with some verses of Waysi quoted, evinces the same. It is 
however notable that, the author has written Waysi’s pen name 
as Sufi. 

Jae AISNS ped pyr gar ily Ril ABe Gal pe — Gaul MSG le eid ig gl ge Gali Gh pe 
b plalis ya Sila) 5) lade 5 Cus iliads clare ald plies 9) Lilelil 6 gids Liles ose 5 inani 


Cis gb ois} ge GAL I Gly I gach alin cla yy pos Or ged ali jay Gull gl aris s 


Unila 4455 5 ole al» LaitS3 5 GI cul 

Lal ss ail § a! 02S Sad JAG Gin Cau (yo Chee 

1) hj Aer Ol Alem pau) aitisls lac! jar 5) aad aia 4a 1584 
Jy HR gus GT OS SLE AB SL cede Jd 5d at Lidl Aj alg 
og fide Jad |i 2 pdye LQG Il 33 eg La 5) lle ay S taal Lhe 


The contemporary sources fail to have consensus about the exact date of 
birth of Fath Ali Waysi. Md. Motiur Rahman, the author of Aaina-e-Waysi , 
opines that Waysi was born before 17" January 1826, as because his father 
Maulana Warith Ali went for Jihad in and around January 1826. The confusion 
about the date of birth has become more complicated as because it is mentioned 


by the author N. Hanif that Waysi was born in Chittagong in 1825.”° 





#3 Sham‘-e-Anjuman, Khan, Syed Mohammad Siddique Hassan, Shahjahani Press, 1292 A.H. p. 268 
si Biographical Encyclopaedia of Sufis (South Asia), Hanif, N., Sarup & Sons, New Delhi, 2000. pp. 108-109. 


54 


Recent research done by Sajjada Nasheen of Sufi Fath Ali Waysi, Allahar 
Shah Sufi Syed Jan-e Alam states that Waysi was born at Amira Bazaar in 
Chittagong in 1820-23 A.D.” 

The great scholar Maulana A. M. K. Masumi has calculated the date of 
birth of Sufi Fath Ali Waysi by quoting an obituary published in Noorul Anwar, 
a weekly newspaper in Urdu on 11" of December, 1886, on the eve of the sad 
demise of Hazrat Waysi, where his age at the time of death is mentioned as 70 
years. If he expired on 1886 at the age of 70, then his date of birth must be 
1860.”° 

Other learned scholars and writers like Hafiz Tahir Ali”, M. Firoze'”’ and 
Dr. Yahya Tamizi'®’' have also mentioned 1825 as his date of birth in their 
writings. As no authentic and reliable proof regarding the exact date of birth of 
Waysi is available, so in my opinion the date of birth mentioned in Md. Motiur 
Rahman in his extensive work Aaina-e-Waysi, is most viable. 

Education 

According to Maulana Zainul Abedin Akhtari, Fath Ali Waysi since his 
childhood was a prodigious person. At an early age, he studied the Holy Quran 
and other important religious books. He acquired knowledge in Quranic 
exegesis, tradition, religious jurisprudence, logic, philosophy including Arabic 
and Persian literature. In fact his mastery could be claimed in Arabic and 
Persian literature. He took his early education in the madrasah of Dahsa, 


situated near Munshirhat, closely adjacent to Ballabhpur Police Station of 





*” Translation of Diwan-e-Waisi in Bengali, Dhaka, 1422 A.H. / 2001 A.D. p. 14 
The great Persian Poet of Bengal: Sufi Fath Ali Waisi and His Contribution to Persian Language and Literature, 


Ishaque Memorial Lecture, Masumi, A. M. K., 23" November, 1996, Published in Indo Iranica, Vol. 52, Nos 1 to 
4,1999. p. 49 

sufi Fath Ali Waisi: A Sufi Poet of Bengal, Paper read at the Seminar on 5 April, 2003, Published in Indo 
lranica, Vol. 58, Nos 1 & 2, 2005. p. 4 

*°Obaidi: A Persian Poet of Nineteenth-Century Bengal, M. Flroze, Iran Society, Kolkata, 2005. p. 7 

+0? Sufi Movements in Eastern India, Tamizi, Dr. Yahya, Idarah-i-Adabiyat-i-Delli, Delhi, 1992. p. 54 
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Howrah. It could not be traced when and in what age Hazrat Waysi came to 
Dahsa for acquiring knowledge. Now the madrasah at Dahsa has perished.'”” 
There is no doubt that Hazrat Waysi was well acquainted 
in Persian language and literature. On Account of his _ innate 
intellect, religious bent of mind and the company of the literary 
and spiritual teachers that he kept, he had made a_ strong 
position in the domain’ of Persian literature and_ especially 
because of his extreme love for the Holy Prophet, the praised 
one. He could present an immortal monument of love and a 
memorable work in Persian literature, i.e. Diwan-e-Waisi. It is 
really a valuable gift from a true lover of the Holy Prophet, the 


praised one, to the people of Bengal. 


After completing his education, he was inclined to mysticism and took 
mystic initiation direct from Sufi Nur Muhammad Nizampuri (d. 1275 A.H. / 
1858 A.D.), who happened to be the companion of his father Sayyid Warith Ali 
and one of the famous disciples of Hazrat Sayyid Ahmad Shaheed Barelvi. 
Hazrat Waysi acquired mastery in mystic knowledge and attained the stage of 
an accomplished devout of his time. 

It has not traced when and where Hazrat Waysi came in direct contact with 
his spiritual guide. Some writers on Hazrat Waysi in Urdu and Begali language 
have discussed the point but they have failed to provide any reliable or 
conclusive source. Renowned scholar Maulana Masumi is of the opinion that 
Sufi Nur Muhammad Nizampuri for some time stayed in the mosque of Munshi 
Ghulam Rahman at Misri Ganj, near the Calcutta Madrasah, Calcutta (present 
Kolkata). It is also noteworthy that the said mosque, since the arrival of Hazrat 


Sayyid Ahmad Shaheed Barelvi here became a prominent centre where his 





*°? ‘Agina-e-Waysi, Rahman, Mohammad Motiur, Lebul Lithu Press, Patna 1976. p. 147. 


56 


ardent followers congregated. Most probably, Hazrat Waysi became acquainted 
with his spiritual guide at the same place. 

Hazrat Sayyid Ahmad Shaheed Barelvi had given Shajra-i-Mubaraka of 
three orders namely, the Nagshbandiah Mujaddadiyya, the Quaderiyah and the 
Chishtiya, to his disciples. The same Shajra-i-Mubaraka was handed down to 
Hazrat Waysi by his spiritual guide Hazrat Sufi Nur Muhammad Nizampuri. 
Hence, the relation of Hazrat Waysi with his spiritual teacher stands on a sound 
basis.'”° 

Hazrat Waysi by virtue of his religious attainments acquired the title of 
‘Qutb-ul-Irshad’, ‘Qutb-ul-Ata’ and also ‘Ghaus-e-Zaman’. He ultimately 


reached the position of ‘Fanah-fir Rasul’. 


Waysi’s Employment History 

Hazrat Waysi after completing his education came to Calcutta from 
Chittagong and joined as a private secretary to the deposed Nawab of Awadh 
Wahid Ali Shah (d. 1305 A.H. / 1887 A.D.) at Metiabruj. After years of service, 
he was promoted to the post of Superintendent in the Political Pension Office of 
the British Government, whence pension was disbursed among the deposed 
Nawab and their kith and kin.'™ 

Maulana Zainul Abedin Akhtari has provided in his book Hayat-e-Waisi, 
Bengali version, a photocopy of Hazrat Waysi’s signature as a superintendent in 
the salary register of the Political Pension Office on a ticket of one anna, dated 
November 1867, which is a proof that he remained in this post till that time. 

At the age of 42 years, Waysi felt that time was upon him to fulfill his true 

duties for which the God Almighty had created him. He resigned from his lavish 


3 The great Persian Poet of Bengal: Sufi Fath Ali Waisi and His Contribution to Persian Language and 


Literature, Ishaque Memorial Lecture, Masumi, A. M. K., 23" November, 1996, Published in Indo Iranica, Vol. 
52, Nos. 1 to 4,1999. p. 44 

ssa Hayat-e-Waysi (Urdu Version), Akhtari, Zainul Abedin, Kankholi Sharif, Garden Reach, Kolkata — 24, Ms 
Edition, 2009. p. 11 
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and comfortable job as Superintendent and dedicated his entire life in preaching 


the principles of Islam and serving his people. 


Marriage and Children 

During the early days of his stay in Calcutta he married a lady Sayyida 
Bibi Fatima from a respectable family of Punasi, Murshidabad. After resigning 
from his post, he settled in Punasi, Murshidabad owing to its civilized populace. 

Hazrat Waysi and Bibi Fatima were blessed with a son Sayyid Muhammad 
Mustafa Ali and a daughter Sayyida Zahra. His son Mustafa Ali was a great 
scholar of Arabic and Persian. He had a very good command on English 
literature. He wrote frequently in an English newspaper ‘Muslim Chronicle’ and 
also worked in the post of Superintendent in the Political Pension Office of the 
British Government, in place of his father.'” 

His daughter Sayyida Zahra was a very pious lady and was famous with 
the title ‘Rabiya-e-Bangal’. She was married to Sayyid Muhammad Hussain, 


whose ancestors belonged to Balkh, Afganistan.'”° 


Waysi’s Demise 

In the last years of his life, he again came to Calcutta in the year 1886. 
Once he went to the house of one of his disciples and suddenly fell indisposed. 
He asked his disciples to take him back to his house. On the way back of his 
journey in the train compartment, his soul departed for heavenly abode on 8" 
Rabi ‘al- Awwal, 1304 A.H. / 6" December 1886 A.D.'°’ His body was buried at 
Mannicktalla. 


te Aaina-e-Waisi, Rahman, Mohammad Motiur, Lebul Lithu Press, Patna 1976. pp.185-186. 
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Waysi’s Character Sketch 

Hazrat Waysi was a true mystic, a pious and learned person having 
intimate knowledge of reality. He was a great follower of the sunnah of the 
Prophet, the praised one. He was a very generous person by nature. During his 
job he used to spend a big portion of his salary among the destitute, orphans and 
widows. He lived a very simple life. He abstained from ostentatiousness. He 


was capable of performing miracles but was disinclined about publicizing them. 


Waysi’s Pen Name 

The poetic name Waysi is not so much rare. Mention may be made of Mir 
Waisi who was one of the grandees of the court of Humayun. Another poet of 
Turkish origin with the pen name of Waisi (1561 — 1628 A.D.) may also be 
mentioned. The Siratun-Nabiand and Khawab Naman was his well known gem. 
The recent writers on Hazrat Waysi appoint that the term Waisi is linked with 
the Arabic root of ‘Wais’. Undoubtedly, it is a word of praise and tenderness 
used in addressing a child in the dialect of Syria. 

The term Waisi had been derived from the Arabic word ‘Wais’, which 
means indigent, desirable or undesirable thing. In another context, it is a word 
used in place of love and innocence for children. 

In my opinion, Hazrat Fath Ali Waysi has adopted his pen name in 
remembrance and attachment with Hazrat Uwais of Qarn, who was a great 
devout and an ardent lover of the Holy Prophet, the praised one. 

Hazrat Uwais’s love for the Holy Prophet, the praised one is legendary. 
Once during a war, an infidel had hurled stones at the Holy Prophet, the praised 
one. One of the stones martyred the tooth of Holy Prophet, the praised one. 
Such was Uwais’s love for the Holy Prophet, the praised one that upon 


receiving tidings of the unfortunate event, he decided to sacrifice his tooth as 
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well. But since he was unaware of which tooth of the Holy Prophet, the praised 


one had attained martyrdom, he sacrificed all his teeth in His honor.” 


Waysi’s Work 

Sufi Fath Ali Waysi was a great Persian poet. In spite of his Bengali 
upbringing, he was a master in Persian language and literature. He has a Diwan 
to his credit in Persian. After 12 years of his death, his maternal grandson 
Maulavi Sayyid Muhammad Mir Hassan of Shahpur, in the district of 
Murshidabad, compiled and edited the aforesaid Diwan. 

The Diwan of Waysi was first printed at Ghausia Press, Calcutta in 1898 
consists of 208 pages. It contains 175 ghazals and several odes, comprising 
3347 couplets. Out of this total, 3214 couplets are exclusively in praise of Allah 
and the Holy Prophet, the praised one and 133 couplets are based on mystical 
thoughts and other topics. 

The Diwan was reprinted at the Qayyumia Press, Kanpur in 1922 
containing 232 pages. There is a short introduction of two to four pages at the 
beginning of it. The introduction was done by Maulavi Sayyid Muhammad Mir 
Hassan. 

The third print of the Diwan-e-Waysi took place in 1353 A.H. / February 
1935 A.D. under the same press. In this collection of poems, there are 175 


ghazals, 23 Na‘tia qasidas and 6 miscellaneous couplets.” 


Waysi’s Contemporaries 

Most remarkable feature of the 19th century Bengal was that it had become 
a centre where literati congregated for literary and religious purposes. We 
cannot help but notice an influx of intellectuals and scholars coming together to 


share their ideas and thoughts. They particularly showed great interest in 


108 Tazkirat-ul-Aulia, Fariduddin Attar, Matba-e-Mohammadi, Majgoan-Bombay, 1381 A.H. p.14 
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Persian literature and preaching Islam. They were not only spiritual guides and 
preachers but scholars and poets also. For example, Hazrat Sayyid Mehr Ali 
Al-Quadiri of Midnapore, who was born in 1888 at Midnapore and died in 
1868 at Taltala in Calcutta, was a great saint and also a great scholar. 

Hazrat Murshid Ali Al-Quadiri, son and successor of Hazrat Sayyid 
Mehr Ali Al-Quadiri, was born on 16" July, 1852 (1268 A.H.) at Midnapore and 
died on 7" February 1901 (1318 A.H.), has two Diwans each in Urdu and 
Persian language to his credit. He like his father was the contemporary of Sufi 
Fath Ali Waysi.Prof. Maulana Abdul Rahman Quadiri (St. Xavier’s College) 
has written Tazkirat-ul-Maula in two volumes, on the life and work of Hazrat 
Murshid Ali Al-Quadiri. 

Maulana Obaidullah al-Obaidi al-Suhrawardi, another contemporary of 
Waysi, pen name Obaidi, was well versed in different branches of science, 
philosophy and linguistics and acquired full command over Arabic, Persian and 
Urdu- composing verses in all the three and developed proficiency in eastern 
languages like Bengali, Sanskrit and Hebrew as well as European languages like 
Latin, Greek and English. He was also attached to journalism and edited the 
Persian newspaper Durbin. Through this paper he propagated his views on 
English news and female literacy. Obaidi has two Diwans each in Urdu and 
Persian language to his credit. The most remarkable work of Obaidi is his book 
on Persian grammar entitled Dastur-e Parsi Amuz. 

Abdul Ghafur Nassakh (1833 - 1889) was a celebrated Urdu poet and 
writer of Calcutta. “Rubayat-e-Farsi” and “Shahid-e-Ishrat” are popular books 
written by Abdul Ghafur Nassakh. In his book “TVazkirat-ul-e-Muasereen”’, 
Nassakh wrote about his meeting with Najaf Ali in Murshidabad, Benaras and 
Birbhum. He quoted 20 poems of Najaf Ali in it. In his autobiography, ‘Sasanih- 
e-Umari’, Abdul Ghafur Nassakh tell us that Najaf Ali was a scholar of 


unparallel quality in his time in India 
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Abul Ma‘ali Mohammad Abdur Ra’uf, pen name ‘Wahid’, was born in 
Calcutta on 10" February 1828 and died sometime after 1891. He was not only a 
poet but also a prolific writer. Wahid had compiled his Diwan in 1890. Apart 
from his Diwan, Wahid other twelve literary works are: Tahrirat-r Wahidi, 
Tarikh-e Bangale, Tarikh-e Kalkatte, Sarf-e Wahidi, Nahv-e Wahidi, Shakh-e 
Marjan, Tohfatol Hajj, Taj-e Sokhan, Roba ‘iyat-e Wahidi, Monsha ‘at-e 
Wahidi, Jawaheros-Sanaye and Sokhan-e Mowzun.''° 

Waysi’s Disciples 

In the last portion of Diwan-e-Waysi, the compiler Maulavi Sayyid 
Muhammad Mir Hassan of Shahpur, has given a list of 35 Khulfa and disciples 
of Hazrat Waysi. Maulana Zainul Abedin Akhtari in his book “Hayat-e-Waisi’ 
has given the name of thirty three disciples of Hazrat Waysi, excluding the name 
of Maulavi Mubinullah of Hoogly District and Maulavi Sayyid Zulfiquar Ali of 
Titagarh, 24 paraganas. 

The names of the Khulfa and disciples are as follows: 

e Maulana Abdul Haque of Murshidabad 
e Maulavi Ayazuddin of Alipore 

e Sufi Niyaz Ahmad of Burdwan 

e Sufi Ekram-ul Haque of Murshidabad 
e Maulavi Motiur Rahman of Chittagong 
e Hafiz Muhammad Ibrahim of Chittagong 
e Maulavi Abdul Aziz of Hoogly 

e Maulavi Akbar Ali of Sylhat 

e Maulavi Amjad Ali of Sylhat 

e Maulavi Ahmad Ali of Faridpur 

e Shah Deedar Bakhsh of Howrah 

e Shah Baqaullah of Hoogly 





"°\Wahid: A Persian Poet of Calcutta in the Nineteenth Century, M. Flroze, Iran Society, Kolkata, 2012. p. 74 
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e Maulavi Md.Abu Bakr of Hoogly 

e Maulana Ghulam Salmani of Hoogly 

e Maulavi Ghanimatullah of Hoogly 

e Munshi Sadagatullah of Hoogly 

e Munshi Sharafatullah of Hoogly 

e Sk. Qurban Sahab of Bania Talab, Calcutta 

e Shamsul Ulma Maulavi Mirza Ashraf Ali of Calcutta 
e Sayyid Wajid Ali of Calcutta 

e Maulavi Gul Hussain of Khurasan 

e Maulavi Ata-ur Rahman of 24 paraganas 

e Maulavi Mubinullah of Hoogly 

e Maulavi Sayyid Zulfiquar Ali of 24 paraganas 
e Maulavi Ata-e Ilahi of Burdwan 

e Munshi Suleman of 24 paraganas 

e Maulavi Nasiruddin of Nadia 

e Maulavi Abdul Quadir of Faridpur 

e Maulavi Qazi Khuda Nawaz of Hoogly 

e Maulavi Abdul Quadir of Hoogly 

e Qazi Fasahatullah of 24 paraganas 

e Sk. Lal Muhammad of Hoogly 

e Maulavi Sayyid Azam Hussain of Madina Munawwara 
e Maulavi Sayyid Ubaidullah of Nadia 

e Hafiz Muhammad Ibrahim of Hoogly. 


After a thorough survey of Hazrat Waysi’s life and work, it is known that 
he led a life of a true Muslim and a real follower of the sunnah. After going 
through his Diwan, one develops a sense of deep love and grows more grateful 


for the Holy prophet, the praised one. He is one of those pioneers who tried to 
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bring home to the people that outward label of a faith is absolutely immaterial. 


The real fact lies in what a person has practiced. 
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CHAPTER-—IV 
WAYSI AS A POET 


A brief overview of the early life of Fath Ali Waysi would not be out of 
place in estimating him a poet. Waysi, son of Sayyad Warith Ali Bangali was 
born in 1825 in Chittagong presently in Bangladesh. After migrating to 
Murshidabad, he began his early studies where he studied in a Madarsah. He 
became well versed in Quran, Islamic tradition or the hadith, jurisprudence, 
logic and philosophy. He acquired command over Arabic and Persian language 
and literature. Then he moved to Calcutta (Kolkata) and became a private 
secretary of Nawab Wajid Ali Shah. Thereafter, he became a superintendent in 
the Political Pension Office of the British administration. He resigned from the 
post and spent his later life in Murshidabad. He then returned to Calcutta 
(Kolkata) during the last days of his life where breathed his last in 1886. 

Waysi’s anthology of poems in Persian was compiled as Diwane-e-Waysi 
from Calcutta (Kolkata). The collection includes 175 ghazals, 23 qasidas and 6 
miscellaneous couplets. All qasidas and ghazals except a few have been 
composed in praise of Prophet Muhammad. 

Even during his lifetime, Waysi’s name occurred in the Sham-i-Anjuman 
(biography of classical and contemporary Persian poets) alongwith his verses. 
He also prepared a critical edition of Diwan-e-Hafiz which was printed from 
Calcutta between 1859-1860. 

One of the essential and prominent aspects which distinguish a poet from a 
non poet is the power of imagination. The higher the imagination the higher is 
the quality of poetry. This God gifted power is natural and cannot be acquired. 
If a poet lacks in other requirements but posses this power of imagination, the 


shortcomings can be made up but if it is the other way, then howsoever strong 


his other properties would be, he then lacks the quality of a poet 
of the well known English poet, T. S. Elliot, poetry is ‘logic of imagination’. 
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‘ll Tn the words 


» 112 


Whereas in the words of William Wordsworth, “the spontaneous overflow of 


powerful feelings” is poetry''’. 


Fath Ali Waysi’s qasida reflects his high imaginative power. In the 


following qasida, the poet not only uses his feelings and experiences but also 


the power of imagination. 
JU a9 ye yh Glila lj 5a Lif 
Ls saad Glan ol 5 259 52 ial lS 
JU Sa fly Al Ol 5 Ge da 98 ol& 
38555 BH OS GL _» ile ol§ 
SNA SI a 5) ange AR alan span 
JD Ge ls SB gan a 
J) 8 es 6 5 hi Ja als ol§ 
DuSsie Cal) sy 9 Glue ptic adie 5 ob 
Jia Lal) 53 5 | 5aile AIS L 
ei 58 OLE 4) O15) bee Cos 
SU ALS san lS yy) mua spar olf 
ISI Lida g 25) slays 0 GS 203 Le 
JIS E599 S15 Ua si Ko dee y 
les Lites Ada 1) Glee 9 55> Cl 
ide dal gl Bei I as 5 play 5 55 
IIE ON jg dlas G15 Gadle G15 clue Olj 
Jui! Ce 5! Cty at 5b 5! ee 
J Ly da aS 6 Gighad alle 2S 
Jb pe 2 Uietildty 5 pinta 4) Lin 
Jiiitie teas (5 ji odie ole 5 IS 
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J) an Cath 92 52 5! bas Dall Ui 9a 
seed OLS olf Jah Gad OYE olS 
igi) Calla GIS Ge (ji ad cayed 48 

3) See GS 8 5) GLASS aii olf 

Gta Ads 5] aye) sé Aled 5! Ge olf 

253 GU asias (oh gy Ag lsd atin A 

O32) 9 oh 5% Utiaed Utila Do Gs Ue all 
alloy Ose Gs ko 5d) ol SU 

OLS Sa Is Ll Jaa 

cle OA Cig) Gla O) 5) Gul ane S pe 
ABN 5 5.5) 5) aged Ute 1 Ls Ol Jal Auls 

3) asia 5} 03 ae Adi o JU KG le 5 
Cae lige Sa ee 9 5) A SG 
GU qadia 448 1 Gla 5 A) Ait 

Jao atl s! eel Ostia 9 1 9 Ge 
icls eile Os sss) 2 USA 

Lea sal Gye ey Slay a5 aul ge Ose 
pays yes agi UG GS ol aang bi 

Ga he 2d 9S 5 Al BGs! Cues 


Sua 5 Jac teas All 5 paar ys | ch 


Muqadma-e-Sher-o-Shairi; Hali, Altaf Husain; U. P. Urdu Academy, Lucknow, 2003 


William Wordsworth, Preface to lyrical Ballads (1800) ed. R. L. Brook and A. R. Jones (London, 1963), p.240 


JY S al |e 8 Us 58) Jel si Ga 
MNS Seal Giles S 29h gus Ge CaiS 
JU 938y deal ol& pa jars piled 5 
Des 55) CALS Ua & 55 slate 
382 943 Gea alle ala) js 

Mis 5 shoe 5) 5 De Lie) 5 
Ns) 5 OS adi 5 Gee 5d» ale bed 
Jas (ht 2p siee Ue SS) 5) sue 
JUS Bimas 0 § Gide oS lh b 


Je 54! le 5! 7% 5 tua aS 8 


lal dal Gaya gles 325 Gd SI 

Jue Se GAS 99 5) ali Giada Jue 
JN 3 et el 5! 5! Seb ese 
DNA sketl e ah lab 

Jes aa 5) ZINK tine 5 9 OU Ut 
JG A sly we ad 5 ALA ls ad 5 


114 12 de Ko eon te whe we 
MSS IS 55) GH sy AGES SIE 
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SK jy ills 5) Ae sl See aie 

5S 5b oth 5d ge 5 CH Gas Oy 
JUS 5 Jae oe 5) 6599 Cal IS Jeal 
AS 5 O98 5225 alle Gibbs ilrne 

GIR slag) unde alle ¢ las) Juals 

Les = 52 8 5 JLS jay ya S 

Cabal & 5) 5 Juead atin gage par gala IS 
ole a8 jail Gi gas UA) opti 5] Cae gs 
Gl Lo Cid Csi ga Op! aga gh 


Cubes pail Cudgs 9) Cid 5 28 ya laS yp 


aa og) Gal 52 9) Gal aay ui 8 
Lisi ajleaS op $48 9 le ja 
4ysly 5} 20a GAS 4) Cabal aust L 
tied) clini Jie (lite a: § 

US Jie agar 5! Gri nia Jai 8 
Osa Loli |p yo pasa Gad 5 a 


The poem gives a vivid description of the poetic language of Waysi for his 


beloved. After undergoing much suffering he comes across his beloved’s face. 


Immediately he then kisses his beloved’s feet repeatedly and sings verses 


eulogizing him. 


Another aspect of his poetic quality is his subtle and impressive style of 


presentation. His conversational style attracts the readers and involves and 


connects them to his gasidas. This is indeed the poetic art of Waysi. One may 


derive the above feeling while reading the following ode: 


paal >) gia 4S LES 6S (g ylaa gd 48 aiS 
pial lars! AS LEE nore 51 SY nish 





ae Diwan-e-Waysi, pp.107-109 


al 258 9 ye AS UK 28 La 5! KG ish 


ROP COC ger fer og crac 
oda I 98 Gls) HE Gls) US Uae Aik 
pial | gia AS LS 5 3! eS 2 Jo aS aisS 

oral 1S AS EB ad psi aS ais 
oral slid § HES SG Ja Sls 48 ish 

Jad lide ASG] aS Jad Gs gine 48 ais§ 

paal lala 4S LS a5 4S (5) 5d Li ais 

oral Luss AS LK (5 ail pA] aS AiS 
pial yla gh 4S LS SG ad dpa AS aisS 
oak ypu) AS WK A365 | Jad ae 

pda] Ls 4S LS Lil eens aiiS 

pra] alo as AS aiiS Lede! lie ais§ 

paal ales aS So dylan) aiiS 
pal 1d gun AS US 6S (IIS a _) aids 
pial laa 8 aS 4) ae aieS aisS 

pra] LIS 4S aS (1 45S 51 SG ish 
pial >) dae AS US gl SIS Guse 5! aiiS 
oral jl 88 HE 9) a ya i! Ko ish 
paal yl 5S cogy UES ai) Gy) Laue g AS aisS 
pra] Uli aS LS go Cal) 5) AS AiiS 
goal sh SSAS HE Al ols eS 
paal >) sgh AS US US pa 9S SLs 4S aisS 
pial | pre AS LES og} aga ps! AS aiaS 
pre] U5L5 LEB Cg fide (Salas pisS 

Mae] LS 5 aS LIS 6) ale jar aS aisS 
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GS 5 4h SaaS pi8 Git ola cK ai 
Ge 5 ad 5 4S WE 63) gd ed j Ap pitf 
paral ylala aS LS Sala Ja |e aiiS 

Cie CS) Sd 4S LES Case jue g yI of ais 
Cul 0d ps a ai AS LES ode Jo ash aisS 
Jad Ca gine AS aisS Sy Jd 02 AS aiiS 
Cas OIA 5) 4S WES SG 5) Gens 48 Ais8 
sed 5) gy AS LES Sg) LAS ais6 

(6 fda abl 4S Alea AT 4S 2u6 

Klas 5) syn AS UK Aba Sy SY aisB 
ONES! 53 58 48 AS Glens Olas aS 
Ohad OF 9 Usp 48 GE Galo Glee aii§ 
HESS SiS WE SS 51S 6 
Gla Glay) 4S WE Sy Gils 5) aii8 

oa gle ole HB BG Ltrs) 5 AliS 

a) je JS Ui g8 48 LS Littell 5) SY iS 
Aasbes ral AS LES gh ed 51 So aisS 

Cul Ja ylai 5 aS HER (dari ola 48 aisS 
Li gi adh aS LES SLA 5) aah 

oral Cue aS HS SG GblLada 5 aiiS 

GLE a pls US 48 EB Ja GS 5! SG aiiS 
One 9 US Uy 9p AS LES Gus EL 59 Glam AiS 
J) ALE 5a 4S LAS Ug pala yes 4 AS 

Lasil aL 4S LE (5) 5 ps Se is8 


One of the significant aspects of the poetry of Fath Ali Waysi is the power 


and beauty of expression. His expression is blood jet-free flow of feelings and 





ne Diwan-e-Waysi, p.153 
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there is no stopping or hindrance in it. The following verses bring out the beauty 


of expression which is on the anvil: 
Cua) ac jail aes Cub jo oad LU jee 
Car Gb UES ge 9 JS Cul og gy dail 
Cus ite Caine 9 9d 5) Ga GO gine SUI 
Cus ising git) a prj at) 9d 5 ole 
Cs gl 53 aga sh SUS 5 Gj gs ASU 5 
Gus Gigile Gla si Gie 4S Ade Gl apd 
Cus Cis Gluil 43 gb gue j Cuull 45G), 
Cus cutie Ga 5 si ys 5 yh 5140 551 
Cur re Cate 5) 5 gt sae JIIaS pa 
Gur lb 9p pb 4a pe ay) Gus 5 5) ASG) 5 


Meus Cad gi ab 5 ed ye Aims 99 455 


Cue 8 oi gd iG ga GR Cae Gti 
ay OLS ere 9538 Cul Gan Aa 
Si) Ske Olga 52 pail Sle 5 Lil 
Glas O88 si 65) 5) isla as 
Cush dea ge sh oge gi dlas 5 Gila au) 
Cus! yg ods gi Cull 1 48 oad Gl e 8 
Cast Jd 0d yo 2 gai ae J side ASG] 

Cis) a5) Goa sf 9 40 Ole s 

oad Sales 4S gd) Ques Cine 

Ci 3) ale ass 8 sab) 5 aah sd ys 


Lae Cray MS gi Bde 5) cpilagSG Co 


Another instance of his beauty of expression is as following: 


Ugly Su 5) se Cop cdi dls 
Leiba Calls a5 5) Ja GAL 

ell s9 oaptS ee 6 9 9) Coes 
Lgllgia! au 02S Aap] org la 
Lgl pid si is 5 2 Lea 02S 
LglDke 5 iy sh Getic 43 3 5) tds 
Lgllae Lay Cus sh Guia Glace! 5 
Lgllae dae dod 9d Gla ai la 
Lglsd adh 55 Stier» pbLA a 


117 * fe! Show Spe 
Uglles Cus yp ad Aids Oj 


Lgl Da aie Jj aS yd ys sl 

clase 59 p4) Gy) pe ats! gl) aati Li 

padi ye 2 So Lane Ghd 5 ge 

3) jaws Alaa a sh atin 04 pai UL 
sary) nS si Jaa 5 Gas JLS 53 US 

La lt Gl 8 5 pag 92 pees 

cise sl Cul ere hissy 5 ald si ea 
Sst ole Game 5 i IG La Ge 5! 
dai be Ohya JHA U3 


33) ony pf) Ga Cres yj ach ps 


The chief characteristic feature of Waysi’s poetry is his command over and 


economy of language. He selects words carefully and concisely and brings 





ah Diwan-e-Waysi, pp.49-50 


Ibid., p.10 
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clarity to his expression. He describes the tresses of his beloved in a very 


fascinating manner: 

De 2 Se Aad oS |) eee cote 
were log etd a ald ae GE 9» 8 
J Ub ys 328 oe8 OI! asd) 28 eS 

Se 3 2S 8 rtp ee 2 8 8 
Si Dds Bi yar gh ahd) (os ah eh 
sed Ose IG eS tay ee 5 eS 
» 8 |e 8 53 5 MS 1 258 eh 
psd de GA» eS pis 8 GA eh 

fas GaSb IS eS CIS US OY 52 eh 
18 Bute | ye 2 oS 6 5U aS 4 Ly (58 


ai (oe ABS) Gy gm gS aad Cos DLs 5a eS 


OVG 352 258 52 68 Glow Uda 98 2 eh 
dilaze alas gS Kul eS 228 (268 

abale (50 Uy: eh aed Cs 5) 52 oS 
aja) SiG ad Ce ld LOS 

a jie 1) gue 52 68 1a pes ol 5m eh 
sles ad 08 5 U 8 Uae Ge b 8 
Cri sh Sloat eS al 5! Shu! 568 
Clie US (0 6 jl KG 5b G52 268 


The verses of Waysi are full of stmiles and metaphors. While showering 


encomiums on his beloved, Waysi says: 


1) alSG Ja Gal OS GINS 

|) alall Gusta Leb gas 

1) alo Gpiisie ULSQ LES), 

| ala oS SLA Cue 4a US 
een eee 
Vy al 9 SG aloo) Ki 

Jy ale 5 Geld Jha Japs 5} Cu 
Inala 5 Sb gS 5 

WTS Als ame 0S eal gan 


1 AllS & 5 Le Os Ole 

OME ody oyee SI OK IK 
oy alle els US ape 
prea! Slea Css ps AS is 

OS Lisi Utatic ala 5) 4c a 
aa! Aa} gua Le aaila (ale 

Lei asd 5.9) Car 5) Aral 
O) ent adie 5 Cys cl 5! 
OS ) jlack Gass dale 


Another verse depicting similes and metaphors employed by Waysi is 


given hereunder: 





559 Diwan-e-Waysi, p.95 
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120 SY Sa 9) 53 Sa paid Sa pas OS 9 G9) eA) IS 4 5 aie AD 


The first ghazal of Waysi’s Diwan mirrors his emotive qualities which are 


common mode of expressions in Indo Persian literature: 


Lois patinntade ays all, La iipeisats eye 
be Gels Gail lay Cha 8 Gs Le 5 pula AUG ole al pa 43 53 
be Gl gd & eae Od AS Al ttl Aland SQ GI Cin 8 oil J je oa 

Le Gl sth sl ss Ut S SIA Le anne C4) gasd Gy gin atic _) giiS olay 

Le Gloag Ate Ja isl GAT Glial a5 3) Gace adj 038 US al dius alas Ja 
be Gla Crells GF ead 53 3 pss 3) OLS 6 ge UO! D5) Gus allan 

be Ge 695} Gla 53 Gi sles 5) ASGI s 3) O) aug Ja lea y Gr gms 5] ASU 
Le GS san Gls Gl t5 S yo Ody rags 8 atl ys UG adila 

Tha Gla) 3) Cs done Ge Le Cys Us aailo pal glal 5 on 3) Lay 


Waysi has shown his expertise over language and vocabulary to a 
considerable extent. His innovative choices of phrases, idioms are examples of 
personification which he utilizes to eulogize his beloved, such as () ys ales 5 pad 
(the king of the sweethearts); G+ Os 625 (the choice of universe), ds Sls 
eS(ruler of the generous country); 4! Gu» 5¢4« (manifestation of the perfect 
beauty); alle 52 obs 44 (king of two beloved worlds); 55 Gli 5 5 » (chief of 
the garden of prophethood); Ja ¢ > 54 (sun of the firmament of beauty); c= 


Os on LS (rose dressed morning). 


Waysi’s poetry is evocative. His selection of words and phrases evolves 


with intensity and generates interest in the readers. 





pa Diwan-e-Waysi, p.17 
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1) ett og Lats Lee ats ol gly SLA: ol Ge aia 2 agi ail sd old GIS 
1K 8 ad LES aa pe Os pd) 5 4 Obes atlo cl ly Glee I sl le 
17 | lan adie ail S555 is 9) plan 3 AS ald glabe Gb 5! $4 Gol Lee 


Waysi’s ghazal reflects his poetic skill in its use of rhetoric. He uses alive 
and el: with care and precision and in a well balanced manner. The following 
couplets testify to the above statement: 

1 Hye pd 9 Lal 
LS wa mw 5 slay sculls 


123 : < . a : 
1) Db 5 US 5 aye Lei ats 5 Oh sh 


2° dled Crive 
8 9 Hp 3) Gl gS 0352 i atin is al 
4 LS 5 aud ya Ja jo 0s 8 alla fs gnih 


OAS 5p 0d yy Li Ut gd Ja Gl 


PS GLE 548 9 bb asd slays 


25 os 
acl ard op: Cul 55) si ja aS 


uss | sl Galual ja 55) si ja AS 


2 acy) ali 


ila ig} Gas 4g a Se Gl Gul 


127.4 P tus 
93) ag Ce ad 9 G4 SQ 


ine Diwan-e-Waysi, p.23 


%3 Ibid., p.8 
* Ibid., p.43 
Ibid., p.144 
Ibid., p.77 
Ibid., p.111 
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Diwan-e-Waysi, p77. 


Ibid., p18. 
Ibid., p.8 
Ibid., p.50 
Ibid., p.36 
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> lil) Gils} ys 
Map 59> 9) Sle 5 ge 9 td 5 OS 
128 sia) 8058 ed ps 0h Gly 


sabe Ly ull) Cine 
Sigs Le Say ye ris Ge 5) aS 50 59 
uns Sus a ay By as 


adi 8) ade gi jar oie bas 
9) ye (8 Aiea guy si jaa lye ads 
Cul ga agi fh Joa 3 gla sul 


Tao) Gagl 52 ag si DLS 5 OI 5 ps ASI s 


> ale 5 Kupiad 
YY Goll gi ad ayd 48 aii6 
13297 4S sl yd 5 val Glad a La 


> Sle Cutis 
Cudila ala de Ga ja Seu aa (guile MS 


133 sudo ys Ja aé hg Cpbdla pala 4a ch 


oz 
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> Gaal Cunint 
ap Soe CS 4S GD IS 


134. + . Fe 
S58 us! 5 AR pe 


2 jhe Qupiat 
ol a 4g lige Sills cs! si Gases 5) 


199 jail Gila ad) 98 eglila GA KEY js 


Cad 
2: Guiad 
e i 


ad! 93 pul Gay Wis) 
136, ig Sci y Ca yaad cg 


Waysi was adept at conveying his feelings to the readers by using simple 
words in keeping with rhyme and rhythm. The following ghazal would make 


the reader feel the poem afflicting poets’ heart. 


ie 4 8 lb Gob He GA See od 0 Gl 6 5lo Ge Che gs 
dap Se Gal 5) ye Ky Jib a Ge 5 EL eg Ke ol op 
Gee il jas 5d ain Gd Gla coll aa pe U atl SG gad 9 Jae Ge 
Se I a) oo ats eh AS 0D OS ceil say 9 9 Om C2) Littl ai) ABA Lo 
See ae sb al ge die 5 OI ab ihn 8s C8 Ose UILLELS Ji 5 
Gio Se O58 55 8 post Gl OF assub lve oS 8 
Sse 2 5b 35 la bal Que 5 ald 9 2a 5 pee Sd gd eI 
sae SI si Al sS aSliee Ani 5 ally als ls 2 lbs 4S ail 

5 Sa pass UJd Gayla gun 5 48 ila ade Ue dele JS OYE Gas Yle 
Ge AS Us a 8 GA) 5 ee 5 OYG Gap KE ain jaws 5 ali 5a 
dsp 82 Gee 32 ed 8 |e i aly 3 GUL ails 0 JU LE aa oa 
1g jap 84 ALS gis a8 Sb pes O58 I Ui LA) dade pp gi cli aus 


a Diwan-e-Waysi, p.57 


Ibid., p.117 
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Fath Ali Waysi occupies a unique position among the poets of India on that 
age. He was a highly skilled and talented poet. His poetry is simple and have 
literary standard and contentious in it. 

Waisi did not write poetry simply to satisfy his poetic urge, but as his 
poetry shows there was a purpose behind it to bring together all mankind and 
lead them on to the goal of God realization. The fervent love and devotion that 
he cherishes towars the Holy Prophet of Islam, the praised one, manifest nature 
of his Sufism. In every verse, he expresses a longing- nay, a craving to have just 
a glimpse of his Divine Beloved — the Perfect Man — the pride of mankind and 
the grace and bliss of the entire world. As if he is dying in his separation and his 
only solace is a ‘flash of the vision of his Beloved’ 

It is evident that by his ardent desire, he doesnot long for any beloved in 
person, but a “visionary Beloved” who should be able to transform and if 
possible to transmute his very self with that of his visionary Beloved. The next 
stage to this craving is that of “God Realisation’ and Waysi is an earnestly bent 
on approaching that stage. 

His captivating and absorbing poetry have a touching affect on his readers. 
At a time when Persian language was on the decline and was losing its 
significance, particularly in Bengal, Waysi’s poetry was a gush of fresh air to 
the people. These conditions of poetry very convincingly establish Waysi as a 
poet in the critical sense of the term. His appearance on the Indo Persian literary 
scene of Bengal at the Post Orientalism period is indeed a great boon to the 
study of Indo Persian literature in Bengal. His state of the art of following 
Rumi, Khagani, Saadi and Hafiz brings the perfume of Persia to Bengal about 
which Hafiz has predicted long before that the sugar candy of Shiraz would be 
crunched by the parrots of India. 

It has been the misfortune of Bengal that its creative writers of Persian 


have not had that popularity which the Persian writers of Northern India were 





ao Diwan-e-Waysi, p.180 
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destined to have and secondly, no organized attempts ha ever been made to 
disinter them from the debris of oblivion by the sons of sol because they have 


been much preoccupied elsewhere in solving political and factional problems. 
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CHAPTER—V 


Na‘t as the main subject of Waysi’s poetry 


The place of Prophet Muhammad is clearly spelt out the the Kalima’”®. It 
says that there is no god except Allah who is to be worshiped and Muhammad is 
His messenger. Thus the position of Prophet Muhammad is of reverence and 
respect which is mentioned in the hadith: None of you could be a momin except 
one who love me (Muhammad) more than his father, children and all the 
people. So, expressing one’s love and praise of Prophet in Islam, is considered 
as a good deed and it would be highly rewarded in the life after death. But the 
art of composing Na ‘ is a difficult and sensitive one. It requires much caution; 
for going beyond the limit would make a person an infidel. Thus one should be 
very guarded while composing a Na‘t, and could not elevate Prophets to a 
position of Allah. 

The history of writing Na ‘ is as old as the accounts of Holy Prophet. This 
form of poetry was started first by the Arabs which in due course of time 
became a poetic art. It became a tradition of composing a Na‘t after beginning 
with praise in the name of Allah. In literary works whether prose or poetry; 
Hamd and Na‘t are two sides of the literary tradition of Arabia and Persia. 

With the advent of Islam at the areas beyond the Arabian Peninsula, this 
art form also spread far and wide. It reached India with conquest of Delhi 
Sultanate. Na‘t in Persian poetry has a rich tradition. All the great classical 
Persian poets have composed verses in the praise of Prophet Muhammad which 
are treated as valuable gems of Persian literature. 

The well known Persian poet Saadi Shirazi has composed a verse, though 


in Arabic which forms a part of this poetic tradition in Persian literature and it is 





*88 Kalma: La-ilaha-illallah Muhammad-ur-Rasool Allah 
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read over and over in the Persianate and Indo Islamic societies. This beautiful 


Na‘t is quoted here below: 


1394)“, age | glue dJluad Ace Cua Allens (gall CASS AILS; (lalla 


Another classical poet, Maulana Jalaluddin Rumi says: 


Qlaul 5 Gye 5 lay Gab S Clem 32 taal ) 53 55H 8 

Madals GIA 5 GR gles Adal y Ly Glee slag! Cus 5! 

The ‘Parrot of India’ or Amir Khusrow (2% ..& 54) in his colourful, simple 
artistic style too composed verses in praise of Prophet Muhammad. He says: 

M16 Sao Jap si Lal alone Gl 5S Slaw alors irs Oty yes alors § I lil 

Another very well known couplet of Amir Khusrow in this connection 


goes as: 


alse Oe AS ale 5 as dos Gad ps og te Ge AS sla 5 a J pie Ap alld 2 43 

ere 09 AS cele Gad a gs Jo Call Ia Boles ANY sah ps I Sn Go 
elt 0 AS ile GS ag: ede GHB ae Oi Ue 5 J I SII os US ols 
970 92 90 AS coil Cub ag: Sine Qed tee ig ed WY atl ag Gale ye a 98 12d 


Another verse of the great poet Jami is highly popular as a piece of Na‘t. 


The poet says: 
xill 95) a ated Seay Os otall aha ty _y Leal Gialue b 
143 tide Aud (gS) lad jae Aas CIS LS cLill (Sty Y 


an Kulliyate Saadi, Saadi, muslihuddin, edited by Foroughi, Muhammad Ali,Hermes Publishers, Tehran, p.2 


Aaina-e-Waisi; Rahman, Mohammad Matiur; Lebul Lethu Press, Patna, 1976. P. 436 
Ibid., p. 436 
Ibid., p. 437 
lbid., p. 438 
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Among the poets of the Mughal period, the name of Muhammad Jan Qudsi 


stands out as a Na‘t writer. Qudsi says: 


coil] Gt gd Gace 4a Gulati ay ob olay dh tall ts (So yes Lia ys 
cape ss Gy Gullo Ae ait! ail aillous Giac gi lea 43 Jan (ys 

cee glle de si pal salle 5) ie Vy all col gi Clay Suna cad 
ee OL 43 GIB ead Gus lS ose 03 S ye Ble Gy ya sh SL GIS 

cetldas 5 castle 5 ial 8 8 sl ai 5) Le 5 gue LEB Cea) atin 

cota y Gy yp As Gil o yg ound Li aloe Jus ew gi Abide Gti Jai 

co ALES 2 Bye an) 4S Le pb Gb She Ol asi s alll anit aa Le 

ist GB ee AS Gas) ale SUES SM 5 sie ye 9 cle ad 

14 gall She 39 (og eed gh ig gus onl colby ae Gil cas 


The poet of east, Allama Iqbal, too, has composed couplets in the praise of 

Prophet Muhammad. 
xe cilaee Lil ¢ Lad Cyl CrlaS 5) sive 5 Gaie ili ge 

Thus, these classical master poets have had deep impact on Waysi’s 
thought and poetry and inspired him to pay glowing tribute to the Holy Prophet. 

The Diwan of Waysi contains 175 Natia Ghazals, 23 Natia Qasidas and six 
miscellaneous poems. The majority of verses composed by Fath Ali Waysi are 
in the praise of Prophet Muhammad. In fact out of 3347 verses, 3214 verses are 
in praise of Allah and Prophet Muhammad. 

Thus in the Diwan of Waysi, Na‘t form the main theme of his poetic 
expression. In the first verse of his Diwan, Waysi makes it is well known that 
the love of Prophet Muhammad is his religion and faith. He says beautifully in 


these words: 





me Aaina-e-Waisi, p. 440 


™ Ibid., p. 441 
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Le Cy) 5 gas Ades (didi: aud) gd alae Le Gy) 53 elas dome Cin (§ pte 
be Sleds Gil lay Cha 8 Gs Le 5 sudo AIG leis Leal jp 43 53 

Le Gl gd & eee Od AR Al ttl Aland SQ Gl Gy 5 oui] J 56 oa 

Le Gl sah sl ss Uta gS SIA Le anne Os shes Ysia abc ) gS olasl 
Le Gloag Ate Ja isl GAT Glial as 3) Ga adj 028 US al dias a aS Ja 
be Gly Grell GF ead 53 3 pts 9) OLS bee Ul D5) Gus allan 

be Ge 655} G25 Gi sles 5) ASGl s 3) O) ag Ja Gla Ga gme 5! SUI 
Le OLS san Gly Gl t5 S yo Sy rags 8 ahh yd Ui adila 
La Gla) 5) Ca tone Ge Le Cs Cs anila pasiel Gla! 5 Cys 5) Law s 


Waysi is compromising poetry to express his love for Muhammad and at 


the same time does not equate him with the Almighty Allah. He says: 


Lrilales ail pS ai QIK i Bbc S$ AS ao si Gh Jo 9 48 1) GSU ail pS Glelus 


Late 3g Cred 3 Gye Je oles 53 on aS 93 5) 252 ata Aad A G Id GI Gas 
iad Cal) 52 ye 5) 2S yeS Lier doa) Sis ol) ) 22 6 Gyre § 8 
M7 file 98 aalidal ys Sau) CaS as aed 3) Se 5 apg i ay eS Gh 
MBUaLS bac ar Sa Gaal jas cy! atlas Glas | ail 5S Gai Ga Sad gia Si 


Waysi is very clear about Muhammad being a Prophet of Allah, but at the 
same time, not an ordinary mortal. Muhammad to him is unique due to his 


closeness to Allah. He says: 


14905 peal gall Glaus og 909 ad gi Ly adh 4S US oad 5) om Ted Qo ue Ubtic A> 


sir Diwan-e-Waysi, p.4 


Ibid., p.121 
Ibid., p.19 
Ibid., p.19 
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Waysi believes that Prophet’s presence in the world is a reflection of 


Allah’s divinity in essence and enlightenment. 


1930S) GIA 9) 9 ag: 4S Gales de lad Glan Aust} a5 4S jilaves Ae 


Waysi does not like practice of the innovators (Bid’at doers). He is 
uncharitable towards these innovators (Bid’at doers) who mislead and misguide 


people and make them go astray. He says: 


aS (ge Glas NS jaa) ari Uslid o2 OS (ge Gea LI Gy ha at) 4S 
US oe Glan 5 ge Liles Cis 5 Cran ) Ee Cte UU ge de 5) Ga Cian ) 
4aLa Gl yas dail ye Jal ali Ge LSI os SL pine Jey ein 9 
aiaLs gle b jaa 2 jhe 6 Util al Ole G8 2 OS aay Clad Ge Ol sy I 
Plagale Gass aay Ga Ii pad ly ill 53 pS) seed Gea Jal si ed 


He does not spare the hypocrites as well and hits them in the following 
verse: 


152.65 w{« . ; 2 2 ‘ . wAL % oh e ; ¥ 
CD Ga BLS leis Aue pai) Caw SS 5 oot 9 9 C8 4S Oe Or 5! 


Na ‘t being the main subject of Waysi’s poetry, he praises loud and clear, 


Madina the city of his beloved Prophet Muhammad, in these following words: 


D8 Gla Ob 5 0 AS Cys) pe Ap Cl 53 sigs One) pp a9 AS Ce jes Ap 
48 5 Keds Lille oa Lad 48 Gye) ps da Gide 5 Jal Xin Aad 48 Ce) pe de 
DasS aga gh E15 Aad AS Cs js Ae Cita agi gl FL Aad AS Ce) pr de 
aed Us Jaa ASQ 48 Cys) pur dao O22 IE 5 0558 Crd 4S Ge Ae 


ei Diwan-e-Waysi, p.114 


Ibid., p.161 
Ibid., p.139 


151 
152 


aay GI oS 52 4S Cee 
Day AB Cuan) 5 Jie 9 9 AS Cpe) as A 
were |) Gd teen 0 AS Ce) ps dae 
osx ly 38 a AS Ope 4 

D3 AAI) UAB 2d JS Sle AS Gye) ps A 
D523 9384 3) 28 292 AS Oe Ae 
Jig 393 Ul dade dad 4S Ce) de 
AAI 35s Ul oa Aad 4S Ce Ae 
23.8 Ghee Al ay AS Cpe) ps dm 

Da 5 Om l6 odges a5: AS Cyne j ps de 
193) gla 253 (gions 9 2 4S Cpe) ps de 
BGS ad Glia 6.9 | pe 4s ili 4S 

pla GLE gad 5 9 JAS ots 

ned Cull 53 Cilia 55 p:} oansiS 
sj) UB gh 082 bil gS jae & ye col gi 
Dame (ypdies saad 9 0 Aly aaah 
BS 5 GE 4d 5s! Gleed 
JAY 59 Ga GB laS oe 

JS 45 es pig cok: 


154 woh Par “3 
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us) oli olSGR5 15 99 4S Cre) ps Ae 


asl jo Cal fide 5 2 AS Ce) pr de 
adlapus 9] ol 252 4S Ce) ps do 
apes |) Cyd Ala oad AS Gyre) pas Ae 
Ga yee |) ge Cat ag AS Cyne pas ae 
og) Cand) GES Suds Sb AS Gye jes 4 
Avan Sls (y) SLA US AS Gye) ps A 
ard 52 9) pei dad AS Cpe) pr da 
cot gla aga 9] Jai dad AS Gye) ae do 
Ker S gle aa yo ag AS Gye) pas As 
NaS og old oS Aus 9 0.51 AS Cyne ) pas Ae 


JaR Caps dive 5 2 AS AS Cpe) ps de 


5 Ole Catign Lisl gun Ade (od 5 
BG pi sd ayo 3 U9 93 0 jus odes 
Co eds ANY Uilghia Ui pf oo yi 
SA 5 ie 03: Utiling Jal slave 
OLA a) Gl Gy 9 GIS 4458 oats 
ala Ace y yp le din’ wij gl glued 
Os) 0M Ge 593 GIS Gb og 
apd Sl SIA OILS OLE Gl Le 
Obs 5) 58 pb 2 | plas 5) al gas 


Waysi entered into a conversion with his beloved, Prophet Muhammad and 


goes on replying his own questions in a unique way in this poetic dialogue: 


29 262 LE Oph Spe giles da 
Ded) |) GIA Alen 25: 48 alan Aa 





*? Diwan-e-Waysi, p.113-114 


™ Ibid., p.112 


4) Spy Gd 9 Wn 4d the Ag 
law 99) olSaly 253 AS (aban Ae 


es 9 OF sl pein a9 AS alae de 
psd) pur |) 9 Ala 5 AS (alae Aa 
earn Alen old a5: 4S (abe Aa 
Sg Die all a9: AS alas da 
an a ) gl UaS 253 48 aban Aa 
DF Capt age 5 Ube S 4S alas Aa 
aves |) and Joa 48 ilauas da 
Jip Le Caves 5 ile 48 thes Aa 
yuan 7) ou Cislice 4S ( jilauas 4> 
DSS O53 5) Cana g |_ ye AS (alae Am 
Dad) dp! tic |e AS (las Ag 
DA 5 253 9) 23 |e AS (ae Aa 
199 jad 6) JA po ais 4S pilaes 4 
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S09 O58 IAA) 2 52 AS (cians Ae 
rials Gass) AS (tharos Aa 

jai) lish pS SiS alec 
lem gay Gel 25248 cilee da 
igh gS lb og lea 
Jad Sloan Aus] a5: 48 piles da 

RE eet Rare CONC Co Se Os 
hatin Le ys 15 Le 5 4S (piles de 
eal oh Ca pS) og) AS alae de 

eS Aal wake 48 dla 4a 

UiAy Ole od ya: Lita 4S (dau da 
ist! 05% 5) 69) 25) 4S pilares Ap 
ee 9 Ga 9) 5) AS (ilawes Ae 
Olga Ble Ufthus 5 AS thes Aa 
O98 Jie as 5 UallsS 48 (thas de 
Ud Us oral KI AS jtlaras da 
Ogre 5) 5.93 Cia dhe AS cilaes Aa 
Qe 9 252 gh a9 |e AS (ila Ap 
Cia} ag: sh aly ys AS pilav de 
Ga o 53 5) Cant |e AS (cians Am 
Aa 525 ag2 sali |e AS (dlawns Ap 
Olas 5} les 53 aie AS cilune Ae 


Like other great Na‘tia ghazal writers, Waysi too discusses one of the 
important incidents in Prophet’s life, Hijrat (his journey from Mecca to Medina) 
in an artistic way. He says: 


136) 3S nue old adS y Cable ily Cy Gaile pis 4g ian Aa 





'S Diwan-e-Waysi, pp.114-115 
** Ibid., p. 114 
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Waysi’s praise of the Prophet is immensely devotional but at the same time 
he keeps the due respect of Islam. His following Natia Qasida is a fine example 


of it: 


1) aal El gil po Cul Ga Cran y 9S Op Atal Sle ol ary gUals 

I) apa Ape sh ab 0d gai o Isl Osale Jd alles G5) Bai gi bbe 

|) phe US Cue pp sia sd 5s Oleh US OL 5 55 98 I 
|) apd oats 98 GullS (S08 Cala Cas dhe y Guue Gass GAY Cul 5a 

Ly asl spb aij dads os os sal Lier sia je 5 Saad y) ag Gale 

jem 9 pad wae gp Si ode C8 2 ey as 
PT) ) ah 5 Gud Ob si Gile S Ai p39 1) De 5 5s OR) gad iS Ail 5 2 


Waysi is very conscious of his dealing with very important aspect of Na‘t. 
He distinguishes between Prophet and Allah when he says: 


198 ylaé cg) ada Co ges Gus OB (SQ asl ad 5 deal 


Like a true lover, Waysi longs to see and meet his beloved, Prophet 


Muhammad and express his desires in an impressive way. He says: 


1) Cae O58 aig 5 Gas 52 tie & bef pai Gyo Shay alll gas IL Ja 
1) asad a OU 5 uli ay & 599 9 HB dL gle 8 Ss os ob by 


1 . ~ le - 7 2 ».1e . “2 Z 
PY) Came GwlS ar azle spo AS Gol SH Uial&a Gy GK Sle 


Another significant feature of Waysi’s Na‘tia poetry is his admonition and 
advices to his readers about the principles of Prophet’s teachings. A few of his 


verses in this regard is quoted below to make the point clear: 


Diwan-e-Waysi, p.14 


Ibid., p.87 
Ibid., pp.7-8 


158 
159 
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100) pgiinse 0) 04 8 Glas ens Cust Cis jas aitive ol ) Cy 9a 

Iya DB a Co pall AkbI 580 1) ual (gilaves Cis ae Ga G1 pb 50 vel aol 

Iya dike jar 59 9) AS 2 Ga sot Cabald 99 (5) Cusd deal sly pp 4 es 

TON a Sake (5 9b oe GIS 3 Gaon SI cstlaas G35 oO 59> Ga Gh ad penis 
162 Yala CS a8 AS CpS yl 0 pS Cal ja oly hla 4) Guia 

163 alban d Cul y (Gp pla 5) 02S 0 yeS Liber aoa) Cris oly) 22 6 Go yates § AS 


Waysi’s confidence in seeking a position among the writers is evident 
when he compares himself with the classical masters in this form of poetry, he 
Says: 


104 yew (games oly Gar cl sig pad «gaa gl ad pda) Cried Cyd 5) Gly cee AS Coats Cl 


Jy aan 52 5d Cul 0d gai Guald OI) agUS si al 9 G5 5) hes 5 se 
J aud lac! Aegis! 98) satan Soe Boe 5 sos 5 coils ol 
169) ) zi agile amy ane Glas oS 0 aS ad abi Cyl Os 5 


Thus, Waysi was an outstanding Na‘tia poet. His Na‘t’a ghazals and 
qasidas indicate that he was well versed in Islamic theology and history. He is 
truly an ardent lover of the Prophet and thereby eulogizes him without 


transgressing the limit imposed by Islam. The impact of the classical Na‘t 


ai Diwan-e-Waysi, p.6 


Ibid., p.27 
lbid., p.126 
Ibid., p.121 
Ibid., p. 135 
Ibid., p.14 


161 
162 
163 
164 
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writers on his Na‘tia poetry and his seeking a position among them reflects his 
own ability. It also shows that he studied that works. His reason reveals that he 
had read the Koran and Hadith deeply and utilized it in his writings. 

In the light of the above discussions one can easily say that Fath Ali Waysi 


was a Na‘t’a poet of repute in Persian language. 
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CHAPTER—VI 
Mystical Thought in the Poetry of Waysi 


It has been known that Persian language came with the Muslim rulers in 
Bengal and spread all over this territory as a result of the constant strive and 
pious attempt of the Sufis, whose main aim was to spread love, peace, humanity 
and brotherhood among the people through the universal religion Islam. 

From 13" century onward a great number of pious people or mystics 
belonging to different religious orders like Suhrawardy, Chishti, Qalandari, 
Madari, Naqshbandi Mujaddadi and Quadiri started coming to Bengal from 
different parts of India and abroad. They diffused the refulgence of monotheism 
and apostleship in the dark corners of Bengal with their Persian writings and 
sayings. 

Among these mystics Shaikh Jalaluddin Tabrizi (d.642 A.H.)'%, Syed 
Jalaluddin Jahanian Jahangasht Bukhari (d.788 A.H.)'®’, Abdullah Kirmani 
(d.1250 A.D.), Sirajuddin Badauni (d.1357 A.D.), Alauddin Alaul Haque Pandvi 
(d.1398 A.D. ), Syed Ashraf Jahangir Simnani (d.808 A.H.)'%, Sk.Nuruddin 
Qutub Alam (d.1415 A.D.), Shah Ismail Ghazi (d.1474 A.D.) Haji Bahram Saqqa 
(d.1562 A.D.), Sk.Hamiduddin Danishmand Bardawani (d.1655 A.D.) and Shah 
Nematullah Wali(d.832 A.H.)'® are the illuminating stars of the sky of 
knowledge and discernment whose rectitude and correct guidance still shows the 
right path to the heretics. 

They left a deep impression on the religious, cultural and social life of 
Bengal and a congenial atmosphere of Indo-Persian language and literature was 


created in Bengal and it developed simultaneously with the growth of Islam. 


oe Khumkhana-e-Tasawwuf, Dr.Zahurul Hasan Sharib, Taj Publishers, Delhi-6, 2010, p.33 


Ibid., p.150 
Ibid., p163 
Diwan-e-Shah Nematullah Wali, kitabfurushi Md.llmi, 4" edition, 1362 
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According to Hassan Suhrawardy “The Muslim missionaries won 
conspicuous success, and Islamic Sufism with its cognate mystical yearnings 
after Union with God received a most hospitable home on Indian soil.” '”° 

It continued as an official and court language of the Muslim rulers in 
Bengal till the domination of E.l.Company in 1690 But this rich language 
gradually started declining when the then British ruler made Urdu(1800) and 
finally English(1813) the official language in place of Persian. The literary taste 
of Indo-Persian language particularly Indo-Persian poetry started losing its 
charm after the popularity and acceptance of Urdu poetry. 

At this juncture when Indo-Persian poetry was facing a severe decline, a 
Bengali origin poet of Sufi temperament HAZRAT SUFI SAYYID FATH ALI 
WAYSI of Chittagong presented a highly standard Indo-Persian poetry in 
Bengal which was at that time far from the centre of literary activities. He not 
only imparted dignity and brightness to Persian poetry but did worth able 
enhancement in Indo-Persian poetry. 

After acquainted with religious precepts excellently and earning full 
command over Figh, Logic, Philosophy, rhetoric, prosody, Arabic, Persian and 
Urdu languages and literature, he took the oath of allegiance in the hands of 
Hazrat Moulana Sufi Noor Mohammad of Nizampur, Chittagong,'’’ who 
himself was the disciple of Hazrat Syed Ahmad Shahid Barelvi and an associate 
of Hazrat Waysi’s father Syed Waris Ali. 

Hazrat Waysi by dint of his hard mystic exercise and benignity and 
graciousness of his spiritual guide acquired excellence and became a man of 
intimate knowledge of reality and an accomplished devout of his time. 

Hazrat Waysi composed a large number of Natia Ghazals, Natia Qasidas 


and other poems. His verses immersed in deep mystical knowledge are full of 


*7° An Introduction to The history of Sufism, Arberry, Arthur J., Longmans, Green and Co.Ltd., London, New York, 


Toronto, 1942, p.vii 
“”” agina-e-Waysi, Rahman, Mohammad Motiur, Lebul Lithu Press, Patna 1976 p.149 
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allusions of the Holy Quran, Hadith and Islamic jurisprudence. These verses are 
enough to certify our concept and thoughts regarding his learning and 
scholarship. 

The fire of intense love for the Supreme Being always kindles inside the 
hearts of Sufis and pious people. In order to bring them out and to express their 
intrinsic feelings and emotions, they take the help of poetry and present them 
before the people. In the same way Hazrat Waysi also showed his latent feelings 
and emotions and expressed his extreme love for the holy Prophet, the praised 
one, through poetry. 

Hazrat Waysi besides eulogizing the holy Prophet, the praised one, and 
defining his luminous attributes, also educated and induced the seekers the 
knowledge of mysticism and gnosticism and awakened the zeal of faith in their 
hearts. 

He tried to admonish some issues of mysticism in a very impressive style. 

Hazrat Waysi is of the opinion that without following the path of sunna, 
one cannot reach near God. The following verses show the devotion and 


admiration of Waysi towards the holy Prophet. 


dul Y ga 0) tans ol) ja AS 
aul Live 5 Jad auth 1A 58 
aa) 93 (50 5 8 Ganj ASA Ga GU 
172 yh Las) 5 oss auth oS jo) 


In another verse he says, 
Li) oan gl 9) ASSL Gf (yb je 
Mai) 0448 daly 9) od gai ga Lip cud, 





oe Diwan-E-Waisi, Matba’ Qaiyumi, Kanpur, 1935, 5” Edition, Xerox Offset Printing, 2007. p.58 


Ibid., p.59 
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He also emphasizes us to love the Holy Prophet, the praised one and is 
desirous to built and adorn his character and behaviour according to the ideal 
qualities of the Holy Prophet, the praised one, So that he could get the support of 
the Holy Prophet which would enable him to win the favours of God. It is 
evident that the love and obedience of God and the Chosen One is the 


foundation of mysticism. According to the famous Sufi saint Hazrat Junaid 


Baghdadi (d.298/910). 


Dlg se Ceid Or Cpls Ctl 9 1S Cal Cred yr gh GUS AS Bue pus oy yl” 


WA ea, Sal yd Ad SB) Slane gd AG eng ee cad gt Gl Glia) 


Hazrat Waysi’s poetry is the transfiguration of mysticism. 


daa! guy get Glas (al gd 10d gui 8) 
Lglals Alaa ol) g Cuil auitivall La} uc 
aa) 0) cilial aye isla 8 ja Gah 
I Ugte Y adly daala da ali yy dual 3) jer 9 
asi See Se 9 dls C9 (pilues ol gd Ls 
arTlgt 92 ad col ge Gd liad. 
(65> G> clay S ally 9) clay 
178 9 psa gas Cals Gills og) cy 


Hazrat Waysi was not only an accomplished devout, a devoted lover and a 
spiritual guide but also a great moral preacher. He dwells upon the subject 


related to the welfare of the society and humanity. He provoked people to be 
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Tazkirat-ul-Aulia, Fariduddin Attar, Matba-e-Mohammadi, Majgoan-Bombay, 1381 A.H., p.226 
ae Diwan-E-Waisi, Matba’ Qaiyumi, Kanpur, 1935, 5” Edition, Xerox Offset Printing, 2007. p.21 
Ibid., P.100 
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righteous, humble and beneficent to all and adopt the act of forbearance, 


friendship and peace while communicating with others. 


177 ad sh yt Ly oka Gyadd 39h Addis (glad cg LuSLA 
Sly LAT 54 08 Gud i as Ns ce SI ela gi ds 
Noah ga Jaks LuLGS (iS 1od 9 Gaya sla Ui § Ja 
J) gil aS 58 CgauS Gala js IGE 9 end Ag deo i past Ag pa 
Ng coitily ole See gS ghd B Cust Ja Sa Li 
Jie 5 lua Ly Ata SG 19d 95) (Sais (Sy 
18 ss 9 95 ba SU aed og3 4g ad) SG 


The same thought has been dealt by the famous Sufi poet of Saljuque 


period Sanai Ghaznavi (d. 545 A.H.)'” in his masnavi “Tarigut-Tahqiq’'*° 
aS Ui dj Utiay UG pt § Cig Cas) Ca BLS Cjany Cp 
coil ty SH AS Gd Cus 4g cots Ag Quid a ghee gf O98 


Similarly, another renowned poet of Timurid period Hafiz Shirazi (d. 751 


A.H.)'*' also reproached the wrongdoers in his verse. 
182 8 0S Cie 9 wad old Cin JHE jgy Gua 0aya AS SL g Sj AKG 


The same concept of Hafiz was expressed by our poet. 


Ne 9 HS 5 ly Abn OS Sy IGE dy Elas HOS 398 
183 gia aga Lo gylhay Sy Cg 9 WS 5 aU 


a Diwan-E-Waisi, Matba’ Qaiyumi, Kanpur, 1935, 5” Edition, Xerox Offset Printing, 2007. p.84 


Ibid.., p.81 

Tarikh-e-Adabiyat-e-lran, Raza Zada Shafaque, transated by Syed Mubarazuddin Rafat, Nidwat-ul- Musannefin, 
Delhi 1972, P. 157 

mt Tajalliat-e-Ashar-e-Waysi, Dr. Tanwir Ahmad, Indo-lranica, Volume 58, March, June 2005, Iran Society, Dr. M. 
Ishaque Road, Kolkata .p.11 

ae Tarikh-e-Adabiyat-e-lran, Raza Zada Shafaque, transated by Syed Mubarazuddin Rafat, Nidwat-ul-Musannefin, 
Delhi 1972, P. 414. 

Diwan-e-Hafiz, translated by Maulana Qazi Sajjad Husain, Sabrang Kitab Ghar, Delhi 1972, P. 406 
Diwan-E-Waisi, Matba’ Qaiyumi, Kanpur, 1935, 5 Edition, Xerox Offset Printing, 2007. p.84 
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Being a mystic, he had a view that humanism and kindness are not 
separated from religion and shariat. He is always determined to perform 
charitable act and insists others to be away from debauchery. He perceives the 
necessity of religious and spiritual training of people. Hence like a moral 
precept, he gave others ethical lessons. His mystical verses reflect the same 


personality of him. 


SNS) ais 1) S98 gi Jed gS Gilad Cun pa 8 gi J 98 
184 ata UL U oo! Gaal eS ola 5 GU gla Qua U 
Silat of) Culala a gd U had diy Gua 9 IJK Aba 


lle 9 GHAR gi Saij5 Gl gd 2 
1 * * * * * pa > 
BOOS Calg SU td 9 gan as CIID 


He advises people to avoid bad company. 


Sed Gal a Gogh Gal OU) Cranes (5 gi Co 

186 US ySy GLE UR) 5 ae 94 Gbsg) BIA! 5) Oth 
He further says, 

187 ya GS 1 Gud cull Nga y AS 19 GLE Copa 


Hazrat Waysi observes the inclination to men towards unnecessary things 
and negligence towards their religious duty. So he advises people to awake from 


their slumber. 


JWG Gpad 5) Coee 8 has OW Gilgda (pdily tip. 
Jag CUES 2 9 oth gy gf led yisiy ogy gah Ge 
188 Wn ol YL Ga dk Ge Gil gdy oalld gh g Slay Es 
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Diwan-E-Waisi, Matba’ Qaiyumi, Kanpur, 1935, 5 Edition, Xerox Offset Printing, 2007. p.86 
*®° Ibid., p.140 
*° Ibid., p.83 
*87 Ibid., p.83 
*88 Ibid., p.80 
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Hazrat Waysi like a true Sufi encourages and advises people to be honest, 
truthful and follow the right path. He exhorts people to acquire praiseworthy 
qualities and always be thankful to God. 

Cosh AS lays aS 9 pga 9 Lg 9 Lib 

189 wea Gla Gal 9 6g lEls 4a Ja oi 


190 Nowy be ge 9m ch gue Gil tly diqa 9 Glad Ly Ja cilia 
Jas 5 ole isle Slo gia Und lia 9 She sly 5) Slie Gls 
JN 9 i ee 5 Ge Oe Ya aly Gj Ua 
TOES dad ja lad OS Lay ab la Aad yd Glas Avtar | di 


About speaking truth in any situation, he says: 
19? 08S yy 8) co) gual criti g& J shy Gulia i S 
He encourages people to acquire any sort of art or skill in order to be self- 
sufficient and lead a respectable life. 
193 488 ya SUS 9 aula Ghi AG plRisid 9 ay yd Cos 
Waysi having an intimate knowledge of God, chastises evil minded people 
in this way. 
1A) Ste G& c.gues gs 5 CNS Ay Gap ile 
It is noticeable that each and every verse gives ample proof of Hazrat 
Waysi’s mystical thought. 
Hazrat Waysi points out the mortality of the world and the cruelty of time. 


Cadi pu L8G ot IS 0 gui Col ogi j Luis 





MS Exs Glasld 9) bd gliny give Ja os! 
JI 5ly 59 ala (5 jlaud Us Ops AS JS 3 AULA a Cd 
NAIA UL ja GLad ys 5939 ett MGS Ca j Ls Sai 
196 4a bod “ * * at ae e 
Ji AUS Gia OS 5a) Ugji AUS (pad GLIA ad 
oe Diwan-E-Waisi, Matba’ Qaiyumi, Kanpur, 1935, an Edition, Xerox Offset Printing, 2007. p.72 
Ibid., p.81 
* Ibid., p.84 
 Ibid., p.85 
Ibid. p.81 
™ Ibid., p.81 


* Ibid., p.56 
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He warns us not to develop any attachment with the world and its wealth, 
power and position as these will peter out. Rather he should prepare for the next 


world which is everlasting. 


Jad Afia Ay oo jl de Ole Dg cle Od Gal de de 
197 eh 4, 4 » @ 2 2 3 a ae 3 
JN 9g Od Cg Lh OS UALS 6 6 Sp oe On UO 

198 ;é: 2 « yg 2 eo ate 2 
JAE Crud daa JY gh Cue gg Che SI du 


The same thought can be seen in Moulana Jalaluddin Rumi’s (d. 672/1273 
A.D.) verses. 
5g pet a Ag gdily tip os I NG lla « Susy a 
Sk. Saadi Shirazi (d. 694/1291 A.D.), the great Persian poet of the Mongol 
period also expresses his view that the world is transitory in nature and so we 


should distantiate ourselves from it. 


coh cot Ola} 394 agai SUA JSG Lh y GuSly AS sine Gye Ja Js 
199 lB Spa 5) Ra 8g Qui ay psi 8 Gla 0 jg) GL 4a Ka 


Hazrat Waysi is of the opinion that those who are the follower of the 
golden principles of Islamic Shariat will be benefited on the day of resurrection 


and they are befitted for success in this world and hereafter. 


200 AFL Glas) 1S Crs Ay JRda aj AS GI digitize JSuda US GuS dad yp line jigy 
JN 9% (AS 94 53 A488 (Sada les gt AB 4g SATEA Glin gs 
SSA) tga 9 3) Cylpeud 9 AS g) CS La) yd gags 9 ges 


blwai) Wd ga AS pian jy) 
208 NaS 3) deg Wy SG A 


Sanai expresses the same thought in this way: 


GNA yt lS pine gy Gen ag lads Cry pai 8 
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Diwan-E-Waisi, Matba’ Qaiyumi, Kanpur, 1935, 5” Edition, Xerox Offset Printing, 2007. p.82 

7 Ibid., p.82 

 Ibid., p.84 

Guzidah-e-Qasaid-e-Saadi, Dr. Jafar Shuar, Muasiseh Intesharat-e-Amir Kabir, Tehran, Second Edition, 1369, pp. 68, 69. 
Ibid., p.161 

7°" Ibid., p.89 
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According to Waysi, one who does not have elegance and manner to get 
the knowledge of insight (muarefat) and does not follow Sunna in their life 
should never step into the intricate valley of muarefat. 

207 aids Cpa yd! 5 fay AS Gets iil ge oe gy Chae Slats oly | 

He highlights the value of Sunna and repeatedly emphasizes to follow the 
character and tradition of the Holy Prophet, the praised one. Those who abstain 


from it adversity, meanness and straying become predestine to them. 


709) ) adi Sa ais gai Ui ua AHS Jue gi Cun 3) AS a 98 GI USI 
35) ASB Le pies Jb 25 51 498 38s Sig aly gi Cains ja Ay AS HLS Gl 
sails GLaBs « gg «Osa Gi Cris CEDIA gy AS 
Jly adil ASS) I 9) ges iy Ly LADLE 1 91 AS Ga 


Cul BR by Gala gh Cues 
als Si a8 AS CSU of a8 
by tga 1y Cdl nS libel cu gl 
|) Caayiawe Sy ya aly Li yale 9S (puis 
Hazrat Waysi believes that to live against the order of God and His 
messenger is detrimental to religion and faith. 
ho) Casa Gul 28) J op En GHIA Gs Gad] 
Sanai Ghaznavi has the same concept. He says: 
CIN GAyS Ard gd Ut AS adily GLa ad JIG 29S GH 09 O48 CH EE EL 
Our poet criticizes and reprimands those who refrain from the duties 
relating to religion and shariat. 
He says: 
Cais aga |) Crglas & J gd aga |) cdllae 


it) Gis cCiia Ap «dul C594 ‘C599 A> 


ald qab citys Clg adi pete Saba s 
Shad Joys (yd way AG ge 9) Cala Gre 5 is hi S 





om Diwan-E-Waisi, Matba’ Qaiyumi, Kanpur, 1935, 5” Edition, Xerox Offset Printing, 2007. p.65 


7° Ibid., p.9 
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Hazrat Waysi was no doubt an accomplished mystic. When he sings Na‘t in 
praise of the Holy Prophet, the praised one, he simultaneously defines the orders 
of the Holy Quran, regarding the descendents and companions of the Holy 


Prophet, the praised one, as they are the source of refulgence and salvation. 


Ju! Galas Gad G5 Kia OE Galas GW Gj Guus 

J) gid Lai Ciba Adphas (6 Ui) gi Aidan 9) Cr sic 
JU deal Gia! Gls Cnty Lana Gane Jd 5) Unity 
Shad) 9 pid ud 9 pat yd gd gai Aglaue 9 (itis 9! J! 
Jeu Gul ari gy Aus ag Cod g Cauil alle quai o i 
Jed! Gg oa lS G5 als cilanal 0) ja Coal) 9) Cul y 


Contentment and reliance on God, the beneficent, always has been an 
important subject of mystic poets. 


Sanai Ghaznavi says: 


65> JS Aanai j Galy 6 9 (69> JS 95 Aaag ) Ch 3) Cay 
Rumi Balkhi defines: 
OS Se yp ABS Gay «GS Guns OS NS jo oiS (50 JS gi US 


Hafiz Shirazi says: 
Usui Guile GIS ga Cel ai 9», 
SU) ta guae 4g Orgy Jah assy 4S 
DI Usd ZU Shy Gigs Ce Lo Bila ga 
B50) ALS Gt teay GL gd Cha ga OY AS 
coll Cog a og acne Chen gs Cad g 8 sla ia GIB Ce Gis AST Ja 
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Following the path of former poets, Hazrat Waysi also in an elegant and 
exquisite style teaches men to resign themselves according to the will of God 


and to be content and always thankful to God in every situation. 





a Diwan-e-Hafiz, translated by Maulana Qazi Sajjad Husain, Sabrang Kitab Ghar, Delhi 1972, P. 158. 
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JUS (gILe 44 JS 55 ad Jad Ay OS All ga 1) sag Sy 
Nay Crd a Std 9 yi jg Ga LAL ay Ah Gad 


In his eyes, source of subsistence of every living being is the sustainer. So 
he advises people to be always content and thankful to God. 
JS Aad a pled OS Lia) ad Jha Aad a jhe Anions |) Sci 
He assumes slavery as a sore for self respect and dislikes any sort of 


attachment with the royal court. 


He says: 
Coal Oat aij Crys GLK ails Clade 5 ails AS Cuan Ga Ce GI 


This is the reason for him to abnegate the lavish job under the British 
Government in 1867-68 A.D.”” 

Being a Sufi, religious scholar and a follower of shariat, he absolutely 
abhorred the manipulation in the matter of shariat and tariquat and criticizes 
those ordained for failing in their duties of proper guidance to the commoners. 

In the following verses of his Diwan, he draws our attention towards these 
atrocious acts. 

CFB) Sikhs CADE GE (Sas Cte 4 
Lada (8 8 Os) doy gy dine Cae Ay 
JIN E43 9 oS Vitti IEA EA le OS 9) oe 
Sek ANd gp ALS Cas oy) Crentabine Li 


Cid Gale Uj! ud adig wily Cie 


Ny aang grdl <9) Crie aga GLU gl g Cie as § pe da} aug gril 
Ly pS catty i wi gt ol) Cale ol) Aa GY pS 9 (ty 


MSs Cty LIS Cay ye ado) AST 
Ada bw GU pa IS ad) Adi Guild 5s 

JUAN 94 ad gad Citas Ja) jy gi pati 
AGEL Gard pay gal fad Lis s 





a Aaina-e-Waysi, Rahman, Mohammad Motiur, Lebul Lethu Press, Patna 1976, p153. 
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For those who are scholars but abstain from practicing their knowledge for 
the good of mankind, Hazrat Waysi is of the opinion that: 
DEY ase! 9 ayia die Le BY SEAS aptil gd ale 


He also castigates irresponsible men in the following manner: 
JURY oa Kaly aa gla oly JBI hy 9S 9 ald adn 
In the eyes of Hazrat Waysi, asceticism is about piousness, prayer, 
forsaking the materialistic world and to lead a simple life. So for an ascetic, 
these ways are absolutely essential to adhere and to keep oneself aloof from all 
the pleasures of the world. 
He presages those who attach themselves to royal courts for materialistic 


gain and forget their duties towards God. 


Nay Cried Pd Std g 5 9 OWES 52 A Deg a 5) Sk 
Jee UI Ge) dala cS olay OU Abe Gey i 


Hazrat Waysi further says that those who call themselves as the true 
follower of Islam and act as guide for others, they should refrain themselves 


from hypocrisy and deception, so that their advices have a good effect on others. 


Belo 6) Iya odggy 4p ah dae BS\ 9 (6) |e ty wba od gs 
BBS) 9 os) Lduerg (gaue wi SGA wd j 8 Ulla ab 5 shy Wj OS Sh 


Hazrat Waysi encourages people to follow a true spiritual preceptor in 
order to be on the right path of Shariat. According to Amir Husaini Ruknuddin 
Harwi, the disciple of Sk. Bahauddin Zakaria of Multan, founder of Suhrawardia 
order in India””: 


plod uw os gat aS Ayaly 5 oS ood Coe 8) Sek od 


It is also important how to recognize a true spiritual guide. In this matter, 


Hazrat Waysi says that a complete spiritual guide is that who never contravenes 





208 tran Sadiyun K Aaine Mein, Dr. Amrit Lal Ishrat, IImi Electric Machine Press, Talya Naala, Varanasi, 1968. P. 208 


98 


the orders of the Holy Quran and the teachings and the sayings of the Holy 


Prophet, the praised one, and always be subservient to the orders of shariat. 


He says: 
Daily Cpe yd) 5 hay AS Cops Cpl ge cp gg Ch yaa 5) pti of yj 
ails GGA) 5 Lape Co Crile 393 (sid 5 AS (6 tdi ya 


The same thought has been brought forward by Amir Husaini Harwi in the 


following way: 


eet of yj tal 1) agd Jat Gnid jl E> 48 4G (ss 
di SL Glee 45 GI Gow din SLA 9 Gi AS 45 coy 


On the whole it is to be noted that his verses are deeply immersed in praise 
of Allah and His Prophet, the praised one. Hazrat Waysi in the veil of satire, 
reproach, advices and admonishment, tried his best to make people aware of 
their duties towards God and His creation, to follow the path of the Prophet the 
praised one, to be a good human being and to bring reforms in the society. 

A mystic or Sufi saint counsels and preaches men to be a true servant of 
God and to live with peace and harmony. So Hazrat Waysi also did the same 


with the help of his poetry. His verses are ample proof of his mystical thought. 
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CONCLUSION 


The role of Prophet Mohammad (Peace Be Upon Him) in Islam is very 
crucial and pivotal. He is the pioneer, the one who sowed the seed from which 
this great tree of religion sprang forth and then nurtured and reaped it throughout 
his life. He appears as a devotional focus, a leader and the model to the seeker of 
truth. 

Many writers, poets, scholars and other literates have studied and 
attempted to tap the greatness of this luminary, which has been put forth in the 
chapters. Over the centuries, Persian poets in general and Sufi poets in particular 
have presented brilliant testimony of the chronicles of the Holy Prophet of Islam 
in their literary works. These poems contain the idea and expressions of personal 
piety and feelings. The most important theme amongst these poetries has been 
the love of Prophet Muhammad, the praised one. The most important theme in 
these poems is love for Him who appears as a father figure, a revered family 
elder, a close relative or a dear friend to whom one would turn for assistance. 

Poets composing poems with such Prophetic love have developed a genre 
in Persian poetry which is known as Na‘t Sharif — that is used today for both 
meditative and explicative of the mystical path, understanding the Prophet as the 
pioneer and epitome of spiritual maturity. 

We see that, the poetry that honors the Prophet is not only for the elite, but 
also for the commoners. They are caters to every taste and ability. These 
poetries were composed essentially in the praise of the Holy Prophet, his 
chronicles, to spread the message of Islam and its messenger’s teachings, yet 
they are also be used for spiritual ascendency. These are used to harness and 
hone one’s spiritual strength so as to achieve atonement with God. 

During the 19" Century, Bengal seemed to become one of the key centers 
of Persian literature. Literati with an aim to study and contribute to Persian 


literature started to congregate in this region. 
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Persian language and culture came to Bengal through Iranian traders, Sufis 
and dervishes from Iran and Middle East who arrived to this territory with the 
message of Islam. They played a significant role in popularizing Persian among 
the populace of the land. 

We come across several accounts of scholars evincing that during the long 
period of Muslim rule in Bengal extending over several centuries, the Persian 
language and customs had already infiltrated to the core of the society, by way 
of the language and culture brought in by the Persian speaking Muslim rulers. It 
was witnessed and has been acknowledged that the Muslim rulers were great 
admirer and enthusiast of art and culture, be it architecture, music, painting or 
poetry. It was under their rule that art and literature was so greatly promoted. 
Due to their keen interest, artisans and poets from all around the world came to 
their empire to be appreciated and rewarded. Persian being the official language 
during that time only added to its great advancement and resurgence. 

It was during that period that the British were trying to take root in these 
lands. They had become the closest partners in trade and their scientific 
advancement occurring in Europe, especially in the field of arms and weaponry 
started to make the rulers of India dependent on them for weapons and security. 
The British imperialism had found firm footing on our soils. As a result, the 
Persian language faced a challenge and by the act of 1837 A.D. it had been 
replaced by English as the official language of the province. The study of 
Persian was, however, not discouraged. Both the native and the European 
scholars contributed magnificently to the development of Indo-Persian 
Literature. 

Many celebrated poets and scholars during that period came to fame in this 
region. This century bore witness to a class of literary giants, a few of them 
being Mirza Asadullah Khan Ghalib, Obaidi Suhrawardi of Midnapur, Abdul 
Rauf Wahid of Calcutta, Munshi Mohammad Khadim of Burdawan and Hazrat 
Sufi Sayyid Fath Ali Waysi of Chittagong. Even European scholars proved to be 
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great zealot for the genre. They may not have made great contributions in the 
field but they played an active role in translating many of the Persian literary 
works in English. Among the legions of such enthusiasts were Neil B. 
Edmonstone, William Kirkpatrick, Francis Gladwin and Mathew Lumsden and 
Charles Stewart 

Thus in every respect the Department of Persian of the Fort William 
College has a great role in promoting Persian language and literature in 19" 
century Bengal. 

Bengal even served as a pioneer to Persian journalism during the by-gone 
era, with the printing of first Persian newspaper in the city of Calcutta, Miratul 
Akhbar, edited by Raja Ram Mohan Roy, the first modern man of India. He 
discovered the common elements of Islam and other religions of the world and 
fused them together in his celebrated work Tuhfatul Muwahedin in Arabicised 
Persian. Although this newspaper ran for a short period of time but its 
contemporary newspaper Jam-e-Jahan Numa continued for a pretty long period. 
Besides the above two newspapers, Aina-e-Sikander was by far the most 
celebrated Persian newspaper circulated from Calcutta all over India, edited by 
Moulvi Sirajuddin who had long association with Mirza Asadullah Khan Ghalib 
of Delhi. 

And while mentioning poets and writers of 19" century Bengal, the name 
of the noted poet and writer of Urdu and Persian literature, Mirza Asadullah 
Khan Ghalib must not be forgotten, who passed some memorable years of his 
life in Calcutta which gives him privilege to enlist his name in the lists of 
famous poets and writers of Bengal. The poetry of Mirza Ghalib both in Urdu 
and Indo-Persian literature is of equal importance and has earned him fame 
among Indians. Ghalib was an intelligent writer so whatever verses he said 
either in amusement or in grave mood, became immortal. Ghalib was also a 


talented letter writer of Urdu and Persian literature. His Panj Ahang is a 
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collection of letters containing approximately more than 126 letters written in 
Persian. 

Bengal again was privileged to witness yet another landmark in the 
advancement of Persian literature with the foundation of the Calcutta Madrasah 
or the Mohammedan College of Calcutta (as named by its founder), the first 
educational institution in British India, was founded in October 1780, by Warren 
Hastings, the first Governor General of the East India Company. The main 
object of the founder was to promote the study of the Arabic and Persian 
languages and of the Mohammedan law, with a view to qualify the sons of 
Mohammedan gentlemen for responsible and lucrative offices and to train 
officers for running the revenue administration and judiciary. 

We notice an influx of scholars and poets even from outside India to 
Bengal. Poets and literary personalities used to meet each other and exchanged 
views. During this period the several writers of Persian literature emerged in the 
literary horizon of undivided Bengal. 

The 19" Century Bengal was blessed with a shining star in the firmament 
of Persian poetry - Sayyid Fath ‘Ali Waysi, who holds an eminent and unique 
position in the realm of mysticism gnosis and esoteric love. He was a celebrated 
Sufi of Naqshbandiya order in Bengal. Waysi was born in 1241/1825 A.D. in 
Chittagong and he migrated to Murshidabad at an early age. He completed his 
early education at Madrasa of Dahsa situated at Munshirhat. Since his childhood 
was a brilliant person. At a young age he studied the Holy Quran and other 
important religious books. He acquired knowledge in Tafsir, Fiqh, Usul-e-Figh, 
Religious Philosophy, Logic and General Philosophy including Arabic and 
Persian literature. He took bait (initiation) under Maulana Sufi Noor 
Mohammad Nizampuri (d.1858) who happened to be the companion of his 
father Maulvi Waris Ali of Chittagong was a learned and religious preceptor. 
After completing his education he settled in Calcutta in 1856 and served the 


deposed Nawab Wajid Ali Shah as his private secretary at Matiabruj. After that 
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he was appointed as superintendent of Political Pension Office. Later on in 1867 
he resigned from the post and dedicated the rest of his life about nineteen years 
in teaching spiritual education and preaching of religion. 

Sufi Fath Ali Waysi was not only a Sufi but a good scholar and a great 
Persian poet. He has a unique position among the poets of his age. He adopted 
the form of ghazal to express his deep feelings and profound love towards the 
holy Prophet, the praised one. After the death of Waysi, his Persian verses were 
collected and compiled by his maternal grandson, Md. Mir Hassan. The Diwan 
of Waysi was first printed at Ghausia Press, Calcutta in 1898; consists of 208 
pages and reprinted at the Qayyumia Press, Kanpur in 1922 containing 232 
pages. In this collection of poems, there are 175 ghazals, 23 qasidas and 6 
miscellaneous couplets. 

He was an ardent lover of the Holy Prophet. He has a limited subject in 
poetry. But with this limited subject he has written more than 3000 verses 
successfully and beautifully with great zeal and enthusiasm. 

Hazrat Waysi had studied extensively the Persian compositions of all the 
great poets of Iran as well as India. The influence of the theme and style of these 
poets are seen in his verses. He was a great follower of Hafiz of Shiraz. He 
himself compiled the Diwan-e-Hafiz which was published from the Mohammadi 
Press, Calcutta in 1859. We cannot help but notice that most of his ghazals, 
composed by him are in the same meter and style of Hafiz, but the difference 
lies in the fact that his verses unlike those of Hafiz are free from different 
interpretations and gives the reader intense pleasure with the direct approach of 
the poet towards his goal. 

After going through the Diwan of Hazrat Waysi, we come to know that he 
has a wonderful command over Persian language and vocabularies. He has 
invented appropriate and beautiful phrases and idioms and has appropriately 
used them to praise the Holy Prophet, the praised one, for instance 4s sb _» 


(the pearl of the river of dignity); CX _s U8 4 (the choice of universe); 12 
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igi lis (chief of the garden of Prophethood); wb ¢s/ Ue (the sun of the 
Zenith of charm); alle 4 Ulss 4i(the king of the beloveds of two worlds) etc. 

After delving into his poetic accomplishments and deeply studying his 
Diwan, we find sublimity of thoughts, exquisiteness of expression, flight of 
imagination and depth of meaning which are found in the poetic works of 
Persian poets of repute. 

Among the saints and poets who chose Persian language the medium of 
expression for writing Na‘t, Sufi Fath Ali Waysi occupies a distinctive position. 
He emerged as a great spiritual teacher of Bengal during the second half of the 
Nineteenth Century. So far as the composition of Na‘t is concerned, from the 
beginning of Islam till the present age, he is one of the poets who have 
composed a complete Diwan in honor of the Holy Prophet (PBUH). The other 
poet who had a Diwan of Na‘t to his credit was Shah Nematullah Wali. In this 
respect, Diwan-e-Waisi is unparalleled and this is the evidence of his deep 
feelings towards the Prophet. 

His composition is fundamentally in the Na‘t form but his poetry is in 
ghazal. Waysi has expressed his profound love and respect for the Holy Prophet 
in each and every couplet of his Diwan. His compositions are the interpreter of 
his afflicted heart and the crux of his desire is the honorable personality of the 
Prophet. 

His contributions have also led him to a position of equal stature with the 
famous qasida writer Khagani and the eminent companion and eulogizer of the 
Prophet- Hassan ibn Saabit. 

Sufi Fath Ali departed for heavenly abode on 8" Rabi ‘al- Awwal, 1304 A.H 
(6 December 1886) at the age of 61 years in Calcutta and was buried at Munshi 
Para Lane, Lala Bagan adjacent to Manicktalla. 

Waysi stands out as a unique personality amongst the Sufis of the 19" 


century Bengal .His excellence in mystical ideas has procured him eternal name 
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and fame because he matured his spiritual experience and exercise and served 
humanity by preaching high ideals and teaching men the truth about god and life 

His mystical thought is mainly based on love of God and love of prophet of 
Islam. The spiritual preaching of Waysi calls upon the people to be aware of 
those who try to mislead the Muslims by their heretical views. We find that he 
preached love, humanism and universal brotherhood. 

Waysi’s mystical poetry has frequent references and description of nature, 
celestial bodies, etc. They are compressed in meaning yet light and lucid in 
reading. At times they are humorous; while at other times, ironic and caustic. 

Ethics and morality are the main theme of Sufi literature because these 
teach us love, compassion, self-surrender, social regeneration and self sacrifice. 
Ethic is the most powerful vehicle for the propagation of humanism and 
universalism. Persian ethical literature has also left a deep impact on Waysi 
poetry. 

On the whole, we see that Sayyid Fath Ali Waysi was an eminent Sufi poet 
of Persian of the 19" Century and was in no way inferior to any of his 
contemporaries who contributed in this language. Apparently he preferred to 
eulogize the Holy Prophet as he felt it to be his duty to exercise his poetic talent 
in expanding the true qualities with which the Holy Prophet, the praised one, is 


generally noted. 
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Abstract of the Thesis 


The present work discusses Sayyid Fath Ali Waysi of Chittagong as a Sufi 


and Na‘t writer of Persian language in the 19" century. 


In this period, Bengal was a key centre of Persian literature. Literati with an 
aim to study and contribute to Persian literature started to congregate in this 
region. By the Act of 1837, Persian had been replaced by English as the official 
language of the country still the scholarly and literary activities in Persian had 
continued and many celebrated scholars and poets had emerged in the literary 
scenario of Bengal. European scholars attached to Calcutta Madrasa also 
contributed to research activities in Persian language. Persian journalism also 


emerged in Bengal in the same period. 


Na‘t writing began from the time of the Prophet (PBUH) in Arabic. Over the 
centuries, many poets of Iran like Khaqani, Sanai, Shaikh Saadi, Qaani, Amir 


Khusrau, Urfi, etc. enriched Persian poetry by composing elegant Na‘t. 


Sayyid Fath ‘Ali Waysi (1825- 1886), a celebrated Sufi of Naqshbandiya 
order, emerged as a great poet of Na‘t in the 19" Century. He took initiation 
from Sufi Noor Mohammad Nizampuri (d.1858). Waysi was under employment 
of Wajid Ali Shah at Metiabruj and then as a superintendent in the Political 
Pension Office of the Government. After resigning the post, he dedicated his 


entire life in preaching the tenets of Islam. 


Waysi indulged in two main branches of Persian poetry, gasida and ghazal, 
but he turned ghazals into Na‘t s which is his very important contribution. His 
ghazals express his deep feeling of love for the Prophet. He was well versed in 


rhetoric and prosody. 


Waysi has a distinctive position among his contemporaries, who chose 
Persian language for writing Na‘t, as he exclusively wrote Na‘t and displayed 


his mastery in this delicate field. 


Waysi’s Persian Diwan, compiled by his maternal grandson Md. Mir Hassan 
was published in Calcutta in 1898 and republished in Kanpur in 1922 and again 
in 1935. 


His excellence in mystical ideas has procured him an everlasting name 
because he matured his spiritual experience and served humanity by preaching 


high ideals. 


On the whole, we see that Sayyid Fath Ali Waysi was an eminent Sufi poet of 
Persian of the 19" Century. After delving into his poetic accomplishments and 
deeply studying his Diwan, we find sublimity of thoughts, exquisiteness of 


expression, flight of imagination and depth of meaning. 





